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Introduction 

 
Rgveda Samhita is oldest literary document of Mankind. It is a work of multi-dimension. 
It is poetry, philosophy, mythology and culture. Yaska identifies three layers of its import 
viz. Yajnika, Aitihasika and Adhyatmika. It is recited from the time immemorial 
generation after generation. It is carefully preserved. In order to preserve it in perfect 
form a graded method of recitation as Samhita, Pada, Karma, Jata and Ghana is evolved. 
Even now it is recited in these grades by a select group of Veda Ghana Pathins.  
 
In respect of its meaning, a debate is raised in the Mantradhikarana of Jaimini Sutras 
whether Vedic hymns are meant only for the Japa, Parayana etc holy recitation or the 
meaning of these hymns is to be taken into account when these are employed in sacrifice. 
It is concluded that the meaning of the hymns has to be taken into account. The 
arguments for and against this issue are given in detail in the Rgbhasya bhumika of 
Sayana. Sri Raghavendra tirtha has nearly summarized the Purvapaksa and siddhant of 
Mantradhikarana in his Bhatta Sangraha under:   
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������� ���* 
�#7 #! ��3 8 �
���. ���$ ��� 
 
Purvapaksin argues that the recitation of hymns at the sacrifice is meant to generate 
adrsta. The meaning of the hymns need not be taken into account. The import of the 
hymn is separately conveyed by Brahmana Vakya which states its Viniyoga. Therefore, 
the hymn need not convey its meaning. The Siddhantin points out that it is not proper to 
resort to adrsta when drsta phala is available. Revealing devata or dravya by way of its 
meaning is the drstaphala of employing a hymn in the sacrifice. Therefore, the meaning 
has to be taken into account. Hence, the meaning is conveyed by the hynm concerned.  
 
This discussion relates to the question of taking into account the meaning of the hymns 
when these are employed in the sacrifice. 
 
The larger question whether it is necessary at all to know the meaning of the Veda or 
these are meant only for Japa, parayana etc. holy recitation is raised in the very first Sutra 

viz ��
�����
��� �#�#$��� (�����#�����> A �
�)Under this Sutra the import of the 

injunction ����

�
����

����
���(6 ��%
�
�#��%
#��
�) is discussed. &���

�
��

(6 ��%
�
) means ���� ������������� ����������� (" ���( #! ����( : �. �;��( �)   
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	)  is �������������������� (7 �K 8 �;. �	�8 �;. ). 

The question raised here is, ����
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�#$���� �	
���
����(6 ��%
�
7 �#�;�%

	#	�6 �7 L����
#�/�3 �����A �	�����
#�/�) 

Whether the study of veda leads to ������ (6 �7 �)  or ���
�#$��� (���A �	) which is 

required to perform the sacrifice. Purvapaksin argues that since the purpose to be served 
by knowing the meaning of the Veda could be served in other ways, it is not necessary to 

know it. Therefore, ������ (6 �7 �) is the result of the study of Veda. The comprehension 

of the meaning of Veda is not necessary. The Siddhantin points out that it is not sufficient 
if the procedure and other details of the sacrifice are known by other means. It is 
mandatory to know them through Veda only. Therefore, the meaning of Vedas must be 

comprehended. The injunction ����

�
����

����
�� is (6 ��%
�
�#��%
#��
�). It is 

a mandatory injunction. The Vedas convey the meaning and its comprehension is a 
necessary requirement for performing the sacrifice.  
 
The importance of comprehension the meaning of Veda is repeatedly stressed by Yaska 
quoting the relevant passages from Veda itself. 
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6 ��. �;
����;� ;����= �����M'
�#���	���> �	����
�#, ���/��


�#, ��A �$�/�
�= ���N O ��#�	���#���A �	�����- P��Q  

 
He who only studies the recitation of Veda but does not know its meaning is like the 
trunk of a tree that carries the heavy load without enjoying the flowers and fruits. On the 
other hand he who knows the meaning of Veda attains the heaven getting rid of his sins. 
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�	S �����( �T�#��#�	��F F �= ������ ����/Q �
The Veda if only studied without knowing its meaning will not shine like a dry wood put 
in a place where there is no fire to kindle it. 
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3 ��'���- U
	/�	���( ������/��

3 ��'���V 5+�	/�	�V 5. �#'
#	��/� 

��������� ��������� ���������#�
�������
����

���'����������(����� �()%*%+) 

3 ��'�6����������
W #�> �
#��- '
#��

3 U�M��
���
���(X�
��YZE[E\) 

 
One does not really see the Veda even though he is looking for it. One does not really 
hear the Veda even though he has lent his car. (This is because; these have studied the 
Veda without knowing its meaning.) However, Veda reveals itself to him who knows its 
meaning like a beloved approaching her husband.  
 
In the first line of the above hymn those who merely study the recitation of Veda but do 
not know its meaning with the help of Vyakarana etc Vedangas are referred to as ���
���

���������� (- U
	/�	���( ). In the second line those who study the recitation, study the 

Vyakarana etc angas but still do not study the Purvamimansa that helps to understand the 

purport of the Veda are referred to as ����������������������� �,V 5+�	/�	�V 5. �#���

�	��/- Finally those who study Veda with the help of Vedanga and Purvamimansa and 

understand its meaning are referred to in the last two lines and praised. This hymn is 
quoted by Yasaka to highlight the importance of the comprehension of the meaning of 
Veda. Sayana explains this hymn in Rgbhasya bhumika as under: 
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G
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����#, O �	/�* ��7 5+ � M
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The scope of the study of Veda extending to the comprehension of its meaning is more 
clearly states in the passage �����������
��� �����!�������������

�
���#$�
���� 

(�	T��;. �#������! < 2 �#��#����%
#
��A #
O ) Quoted in ��������
��� (- U - ( ���� �) of 

�
�������� �
�	
��
� (�
��;. �� ���T
). In the light of this, the passage 

����� ��
'�
�����
�� (�#���M'
�W �
��) is understood ����� ��
���� 
�����
���

(�#����7 G
�W �
��/) so as to include ���
�#$����(���A �	) in the scope of the study of 

Vedas. 
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The Purvamimansa explains the scope of this ���
�#$��� (���A �	) in the area of the 

performance of sacrifice. They work out the yajnika meaning of Vedas. The sacrifices 
enjoined by various injunctions need the subject matter and procedure such as devata, 
dravya, angas, karma etc. these are stated in various passages of Vedas. These will be 
understood by knowing the meaning of Veda. 
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However, the score of ������
��(�#����) is not to be confined to yajnika meaning only. 

Yaska himself mention the ��

��� ��� (��%
��'��)  meaning as a level of the 

meaning of Vedas. He quotes the next hymn to bring out this point: 
 
������� ����

����
����'��� �
��������� �
�������
������#��������

��
������������� �
�
����������� ������������
�"�� ������� ���(����� �()%0(%1) 

3 �'���
g 
#��6 �;- M���_ ��	�	���� ����'
�- ����> 	#! ���

��#�����;�����

�! �������
�V ���	/��h = ��- �T- ��/��(X�
��YZEi YEj) 

 
He who knows the meaning of Veda well is described as the person of great wisdom. 
Nobody can match him in knowledge. On the other hand, he who learns only to recite 
without knowing its meaning which is its flower and fruit, is going by a deceptive cow 
instead of a milking cow. 
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����
�����

�
���������#���
�����������������
������� ������������������������

��'������
�'���� ���



Rig Bhashya 
 

www.tatvavada.org 

8

3 ����- �������A ��		�/�
�g 
#�E����R�
�g 
#�������" 
��. 
'���
���6 �;- M��/��6 �; ��

- M����#����K - ��������
#���/�E�7 5� M��#������! 
���6 �;* A ������_ ��� N : �;��

X! 
��$ ���( #! �����- ����	����A ����L����> 	#! ������A #
#! ��b ���A #
#! ����#�! ��	��� ������

	�	�7 �����( k l����������m�����	�����3 c ;����/��
���- �T- ��h = ���

- �T- h = 6 ��	M
����;�� ���������( �V ���	/��0 ;;��( �����V 5. �#�����! ����

��E�

��N > ��= ��	����7 �M
9( 
����#�����#	�'���> ��
��7 ����;�����#	�'�����	�* 
�'�#�


���0 M;��#mn M'��/� 

 
The nature of the flower and its fruit mentioned here as the meaning of Veda is made 
more clear by Yaska by two expressions viz. 
�#$���������������
�"��

�������

��� �����,
�A ����#�- �T- h = #��#���%
�'�#��-. The first expression states that 


�#$��,
A - and  �������,�#���- are the flower and fruit. The second expression states 

that 
�#$��������,
A �#���- and ����� ��� � ,- ;��'��- are the flower and fruit. From 

this, it is clear that the scope of the meaning of Veda is not limited to ritualistic meaning 
only. It extends to the philosophical meaning also.  
 
������������������
�"������������
���������������� �
��
������


�#$����������������"����������

��� �����(�
�����+%(()�������
��
�
�� ���
���
�#$�����
���� �����������
���� ����#$���� �������
�"����


����
������������
�������
��
�������������
�������#$����
��

��������
���
��������#$���� ��
�"������ �
�#$�#$���� ����������� ���

��#, 
������- �T- h = '�#	��	K P
�#�$ ����#�/������ �
�6���
A ����#�- �T- - = #������%
�'�#�

���(�
���	�\EYY)�$ �����6
�
�����
A ��! 
����#�����! 
�����A �	��- �T- h = #��


�7 6 
��#���#9 #U
�N �
'
�7 K - '�#	�
�7 - �;A �	6 
��#������
���#���A �	��h = K - ��


A A �	��- �T- K - �/��
�

����������� �
��%��������

��� �������
�� ���
��������������� �

������
����������
�#$������������� ��������������� �,��

��� �� �

����� ��� �����
���#$���� ���������
�"�� ����
�� �	
�����%�
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�#$�������#$���� ����������
�� ��������

��������� ��� �#$�����
�� ����

��
�� ������� �,�����'
�� ��
�"�� ���(���	
��	
�� of  ����� ��
������
��) 

- 0 ���;��� �E��#���%
�'�#�����
���������- ������#U
	����#	�
�A ����- ;�/���8 �

- �T- �/�,�%
�'���- ;��'���! 
�A �	����8 �h = �/���
�������E�
A �#���A �	��


�����
�����
���%
0 - ;��'�A �	����������J ��- �T- �/�,��1 �M
��h = �/��(�X������� of  


#���������
��) 
 
Sayana also quotes this hymn in his Rgbhasya bhumika and states that the flower refers 
to the ritualistic meaning and the fruit refers to the philosophical meaning. However, he 
compartmentalizes Veda for this purpose as Karmakanda and Jnanakanda. 
��������!������
���
��� ��
��#$���� ������� �,����������!�����
��	��� 
����

#$���� ��
�"��  (- �����+ < �#& @ 6 
����6 
�A �	��- �T- �/�,�3 c ;��+ < �#@ 6 
�C G� . �#�

A �	��h = �/)   This is neither hinted by Yaska nor is it justified. Here, the scope of the 

meaning of the entire Veda is under discussion and there is no hint of any 
compartmentalization either in the hymn quoted or in the explanation offered by Yaska. 
 
In this connection, it may be noted that Sayana himself states at the beginning that all 
sacrifices are offered to the supreme GOD only. He quotes the hymn that the names 

������,�� ���� ($ �N �,���� ) etc are the names of the supreme GOD only. He also quotes a 

passage from Brhadaranya that states that the offerings made to different deities are really 
the offerings to the supreme GOD. From this, it is clear that he was aware of the fact that 
the Purvakanda portion also has the philosophical meaning. He makes these observations 
in the context of the discussion whether Rgveda should have been commented upon first 
or Yajurveda. He decides in favor of Yajurveda since it deals with the sacrifices directly 
and the purpose of his commentary is to explain the sacrificial meaning. However, he 
does not deny the fact that the Rgvedic hymns convey the supreme GOD, the names of 
different deities convey the supreme GOD, and the offerings to different deities are the 
offerings to the supreme GOD. Whether these are understood on the basis of antaramitva 
of GOD or identity between the supreme GOD and other deities is a different matter. 
Being follower of Advaita, he naturally understands on the basis of identity. However, 
the important point to be noted here is that the entire Rgveda is states to convey the 
supreme GOD without the compartmentalization as Karmakanda and Jnanakanda. 
 
�����������
����������
���������
�� 
�������������� ����������	

��
���� �

������ ������
�
�����	

��
������������
��

���� ���������� �������
�� 
�� �

������������������� �� �%�

���� ��
�#$�������
������������ ����#�#$������
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�
����� ���#�#$�������� ��
�#������ ���#�
������������

����#����_ ��Xm�#�6
���* ��G
#	�
�����o ��'���/��p
�� ����- ����/�$ ����
�
#	�

�p
�� ��'���/��q �g 
�	������3 @ �/��* ��G
����- �4 ! 
�@ #�6 - : �/�E��6��J A �'
��_ ��

X���
����	�> �A ;#��r �����
�> �A ;#��6��J > �6 �6���> �
���$ ����
 
���� �����
�����'�������������
����������� ��������
�#$���
�#��'
���

��#��'
��������
�������������
�
�� �������
��
�����������
���������


�
��������
��������� �������
������������������������
����������
�����

���
����� ������������%�

�

������ �� ����� �������� ����� �
���

��
�����
�������������������� �����

���� ����������	�
��
�����������

����� �
�� �� �� ����������� �
������(������� ��(%(1+%2) 

�6���/�
� W ( M! �- �4 ! ��$ '
�@ ��/�- ;�#s ;��/�
A ��/�
> 	M
��/�- �> 	M
��/�
��_ ���
�����

t 
��	��/��
J �- �$ �N ��
�����t 
��#�����- �- ;�#s ;6 
���$ �N ���K - #. �

��6��	����;�#����

������ �. ���E�

$ �N ��������4 . ��S ��_ ��

���#����
��
�
�- . �#��7 4 '��	/��

����
�1 * ��� _ ����������

��S ��
�������;s �	��_ �Q �(�X��
���YEYj\Eu) 

 
��#�����
��������� ���������� ���� ����� �
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�#���� �� �
�#��
������� �

����� ���

����
������������� ��������
��������������������(	����(%+%2) 
���� ������������������� �����������
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����� 
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	O ����	������R���R�$���_ ;����
> ������
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#������#��/��

��6
���
����
5�: ���! ��v #��
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�6���/�
���;�- �- ;�#s ;����t 
�#� 

 
From these observations of Sayana it is clear that he accepts the approach that the entire 
Veda conveys the supreme GOD and has a philosophical meaning. However, he has 
confined his Bhasya to ritualistic interpretation only. 
 
Inspite of the importance given to  the meaning of Veda, it is surprising that no 
systematic commentary was written on the entire Veda exploring its meaning until a team 
of scholars led by Sayana prepared a detailed Bhasya. No doubt, the Vedangas helped to 
comprehend the import of the Veda and organize the sacrifices. The Srauta sutras, the 
Jaimini sutras and the vast literature of Prayoga and Purvamimansa helped the 
organization of sacrifices. The continued tradition of actual performance also must have 
helped the sacrificial program but still the absence of the commentaries to explain the text 
of the Veda is surprising. It is not clear whether there were any commentaries on at least 
select portions of Veda before Sayana. A commentary by Bhatta Bhaskara Mishra on 
Taittiriya Samhita, Brahmana and Aranyaka is published in the Mysore Oriental Series. 
The editor of this commentary is of the opinion that this Bhaskara Bhatta is later than 
Sayana. However, he makes some interesting observations: 

(i) In some places Bhatta Bhaskara offers different interpretations compared with 
Sayana 

(ii) In some places he verbatim agrees with Sayana 
(iii) He quotes some Karikas from some older sources that are not quoted by 

Sayana. 
 
From these observations it is clear that there was some older tradition of the interpretation 
of Vedas before Sayana and Bhatta Bhaskara. Both of them follow this tradition in some 
respects and offer different explanations in other places. It is also clear that there were 
some summaries of the import of Vedas in verse forms. Compared with Sayana’s 
commentary, Bhaskara’s commentary is not well organized. A writer later than Sayana 
would not ventured to write a commentary loosely. Therefore, it is quite likely that he 
flourished before Sayana. It is also likely that there were few more commentaries of this 
type before Sayana which did not survive after the monumental work of Sayana.  
 
However, an important commentary that was written before Sayana and that survives 
even today is Rgbhasya of Sri Purnaprajna alias Sri Madhvacharya (1238 to 1317 A.D.). 
Sayana must have been aware of this commentary. In the Sarvadarsana Sangraha of 
Sayana Madhava the Dvaita school of Vedanta Philosophy is summarized under the Head 
‘Purnaprajna Darsana’. This means that this system was quite popular by this time and 
the scholars were aware of the works of Sri Madhvacharya alias Purnaprajna. Rgbhasya 
offers philosophical interpretation of Rgveda without rejecting the ritualistic 
interpretation. Sayana seems to have been aware of this approach. He does accept 
adhyatma interpretation of Rgveda and states that Paramesvara is conveyed by all the 
hymns, and all offerings are made to Paramesvara. He also states that names of all Vedic 
deities are the names of Paramesvara. In stating so, he is clearly influenced by Sri 
Madhvacharya’s Rgbhasya though his concept of Paramesvara differs from that of Sri 
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Madhvacharya. However he does not mention Rgbhasya either in his Rgbhasya bhumika 
or in Purnaprajna darsana section of Sarvadarsana sangraha as his approach to the Vedic 
interpretation was Yajnika and not adhyatmika. Further, the adhyatmika approach of Sri 
Madhvacharya was totally different from that of Sayana. His adhyatmika approach was 
based on the concept of Aikya while that of Sri Madhvacharya was based on the concept 
of antaryamin. Probably, he thought it safer not to make a reference to Sri 
Madhvacharya’s Rgbhasya than to get into a philosophical controversy which was not his 
immediate concern.  
 
The philosophical interpretation initiated by Sri Madhvacharya has its roots in the Veda 
itself. 
 
The Atharvana Upanishad states that there are two levels of knowledge viz. �������
� 

(- �;��J � ) and ��������
� (�- �;��J �). The primary source of these two levels of 

knowledge is one and the same. The Vedas and Vedanga constitute this source. The ritual 

knowledge obtained from these constitutes ��������
� (�- �;��J �) while the knowledge 

of ������ (�0 ;) i.e. the supreme GOD is �������
� (- �;��J �). The latter is 

philosophical meaning.  
 
���� �����
���������������
���������
������
��
��	��
� ��������������

���������������������������������������
�#����������� ������

��
������������������"����
�������� ��������� ��
�����#
������ ��������
��

�����
�
������������ ��
���� 
�������(���
�������(%11) 

�6���
� �#�����1 #���J #��#����
#�$ ���� �6 
�C D ����#�������

- ;�����- ;��������- ;���Xm�#��#�
> ��#����
���#��#�

�����#����( 0 ���I- �#��
��;. ���	4 @ ��r ���#�F 
�#��! ���������

- ;��

���0 ;���7 G
�#Q �(������. �YEjj) 

 
It may be noted here that the entire Veda is considered as the source of �������
� 

(- �;��J �). No compartments are made as ���� ����!��,�����+ < -and #$������!� 

(A �	��+ < ). The entire Veda has philosophical meaning and conveys the supreme GOD. 

This is stated more than once in Sruti, Smrti and Itihasa Purana.  
i)������������
������� �� ���������(��� 
����) 

i)�
�#���#���
'- ����	�����(���] ��) 



Rig Bhashya 
 

www.tatvavada.org 

13

ii)�������������������������������������������
�������������
�
�������������
�
�
��������������������(�����
�) 

ii)������������
�����X���
�#���#����
�#��w �#! ���������
������������
������* �. ���

������#����(��;#
) 

iii)�������������������
�� �������
����

iii)��#��O �
������� �#���#J ���
iv)��������� �
�����������������	
���������
�������������� ��

������������

����������'
������ 

iv)��#�#�;���
. #�����- �;�. #���;�#����������	#����%
#�����T. ���
����7 M
�#Q �
 
In fact all words convey the supreme GOD. The names of all other deities and sages are 
primarily the names of the supreme GOD i.e. Visnu. 
 
 
i)�
��������� ���� ��
����������(���������()%0.%/�) 

i)�
�#��#��	���	�����������(�;��#�YZEi `Ea�) 
ii)������� �� ����� �������� ����� �
�����
�����
�������������������� ������

(�������(%(2+%+2�) 

ii)�$ �N ��������4 . ��S ��_ �����#����
��
�
�- . �#��7 4 '��	/Q �(�;��#�YEYu\E\u�) 
iii)��������� ����������� �������"������(�� ����) 

iii)�
��	����
�������
���= 2 ��(����3 �) 
iv)�������
����	
��
��

��������������	
��
�

�����(���� ��� ) 

iv)�
��r ���#����#�x #! ��
���#������#x 
���(����/�P��) 
v)�	�� 
�����	��� 
���� ����������
����������
������

v)�� 5�� . ��R�C G� 	���
����T�
�����N �3 B 
�#��
���� ��������
������	���������������������� �����

�������������������'
�������������� ������(�	��� 
��!�����) 

����	�	�������( )��������������" ����

�#�#! ��
- �;�. #! ��7 M
�#�- �4 ! �#c ��Q �(�C G� �+ < �- ���) 
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The doctrine that the entire Veda conveys the supreme GOD i.e. Visnu is explained on 

two important grounds. The first ground is that the �� ���� (y ��;) conveys Brahman 

i.e. Visnu and the Veda is an exposition of the import of  �� ���� (y ��;) 

1. a) �� ���� (y ��;) conveys 	��
� �� ,��� �� ����	��
� ����
������������

������������ (C D 	/�,y ������C D �$ '
���V ��#���7 �. - �. �'�) is the import of �� �����

	��
� ��(y ��;�C D ) is ��������� (7 �. - �. �). Therefore, he is conveyed by �� �����

	��
� ���� �������
�� ���������
�������� ���������������� ������������� (y ��;�

C D �y ��;��B 
�/�7 �. - ����K - �y ���;R�* �5�c �	��c �f ���/�)     

b) The �
�
��� (�
�� ��) viz. 	
���	
���������� (���������
��� ) explain the import of 

�� ���� (y ��;). Therefore, these also convey the Brahman i.e. supreme GOD 

�
�
����
������������� � (�
��
��$ ����	�/�). 

c) ��
���' (7 �
�M)explains the import of �
�
��� (�
�� ��). Therefore, the ��
���' 

(7 �
�M) also conveys the supreme GOD��
�
���
���
��������
���
���� 

(�
��'
��'���/�7 �
z
���). 

d) The import of ��
���' (7 �
�M) is explained in ������������  (- �4 ! 
�@ �/ ). 

Therefore,�������������  (- �4 ! 
�@ �/ ) also conveys the supreme GOD. 

e) ������������  (- �4 ! 
�@ �/ ) contains the import of the entire Veda. Therefore, the 

entire Veda conveys the supreme GOD. 
 

In this way, the entire Veda is an exposition of the import of  �� ���� (y ��;) which 

conveys the  ����������	��
� ��  (7 �. - �. ��C D 	/�) i.e.�������,�� �����������������

���������( ��T. ��,y ��;#. �
�������R�
��5+ . �). The whole discussion may be put as 

����������������������������� �����
��

������� (�#������T. �- ;�����T. �- ;�

y ��;�
�g 
�	'���/�) 
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2) The second ground is that the purpose of Veda is to provide the knowledge to attain 
the freedom from the worldly entanglement. It is only the knowledge of the supreme 
GOD and his grace that help to come out of this entanglement. Veda provides this 
knowledge and conveys the supremacy of the GOD. 
�����������������#$���#�������������

�� ������
�� ��������������� 


�#���#������T. �A �	> 	�����'
�%
��#0 ��L�* �5c '���/��
 
This is further explained as under: 
������
�� ������������� �#'��������������
�������

����� �����
����
���
�������������������������(����� �������) 

�b ��e ���;�/�
�L�> M���������b ��e 	���

�#! ���b �e * � �. �
�V ���;#! ��* ����#��(- ;�V ����) 
 
�����������#'����� �����
����
�������	���
��������"������� ������
�� �

���������������	���
����������������� ������������������

������

��������
�����#$������

�������������������� ��
���� 
�������#$����
��

���������������
������������� ���������
��������
�����(�� �������
�� �$#���) 

$ ���V ��#��> M��	���b �e * � �. K - � ���	�5�c = 0 . ��#0 ��L�

* �5c '���/��� ���	�5c #O �- ;�- �4 ! * 
���
�%
'���/�

* 
��6
���A �	
�%
'���/��( �{ ��
����7 G
- �4 ! A �	6 
�

���#����3 '- �J '���/��#��	�����T+���'��
�H ���(�� ����d �;) 

 
The Vedas convey the philosophical meaning viz. the supreme GOD as primary meaning. 
These also convey the ritual meaning. The first is conveyed by ����� �� ��

������� 

(- ;���g 
�5�c �) and the second by � ��

������ (��g 
�5�c ). Keeping this in mind Sri 

Madhvacharya has worked out three levels of the meaning of Veda viz.  

i) ���
������������������  (�| } ����#���- ;'�#	 ) 

ii) �������������������������� (����7 ����T. �- ;'�#	) 

iii) ��

��� ���������� (�%
�'�- ;'�#	) 

 
The fact of three levels of meaning for Veda is stated in the following verse. 
���
����
���������������������
��������	
��������
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���������
������� �������������������
���� ����(��������) 
 

�
�#, �����
���#�#! ���( ������
����;�#��

��T. �#��
� W 	����- ��	;��;( ������/Q �(�6�����) 
 
While interpreting the Veda, one should not be content with the superficial meaning. The 

canons of interpretation such as ������� � (3 - " �), ������ 
��� (3 - 
�� �;) etc should 

be carefully applied and the in-depth meaning be obtained. This method is followed both 
in Jaimini Sutras and Vedanta Sutras. For instance in �����#
��
������� 

(����F 
����;. ) of Jaimini sutras, the word �#
� (��F 
) is not taken in the superficial 

sense of Ghee (melted butter) but it is taken in the sense of a hymn giving its ������� 

(�	4 �@ )  as 
���#�� '
�������#
���� �#
�����  (
�> �M
������F 
�	���F 
'��/�). In 

Vedanta sutras, in  ������
������� (����( ����;. ) the word ����� (����( )  is not 

taken in the superficial sense of ‘sky’ but it is taken in the sense of supreme GOD on the 

evidence of a following statement ��������������'
��  (
��! �- ;�#�;M
�	/�)  

In these cases, the superficial meaning is given up and the in-depth meaning is accepted. 
However, in the larger context of the interpretation of Veda since both ritual meaning and 
the philosophical meaning are required for their respective purpose of performing 
sacrifices and obtaining the knowledge of the supreme GOD. Both the meanings have to 
be taken into account. However, while taking the ritual meaning of the words ����,������ 

(��S ,�$ �N ) etc as ritual deities, the �����
�� � (���
����) the supreme god also be 

firmly held in mind and attributes of the supreme GOD conveyed by these words should 
also be pondered. In other words, the three levels of the meaning of be fully realized.  
���
�����	����� ������ ����
�� �����������������	�"����

�������
���
���������� ���� ����������������� �(�(%+%3�) 
��
�����	
��
���������
��������� ���� ��
������������
���������	
���	�� 
�����

	��
� ���� �����������
����������
������
����� ���	
������

�����
�������������	
������������������������
���������������
�����
����

� ���������
�
��������(�� �������
�� �$#��') 

�m�
���( )��	����	7 ��	w + ~ ����K - �	�( �
	� = #	�* �
H �m�
�������y ��

��
����( #! ��/�y �(�YE\E��) 
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$ '
�������T
�#@ ��( ��
�#��#��	���	�����������$ '
����V �������� 5�� . ��R�C D 	���
���

�#s 
�����N �3 B 
�#�$ '
���6�5����O ����( T
�	�( �
	K - �������T. ���- �( @ #���
H '�#	�

��T+���'�6 
��- �� #! ���
�
'���/��(�� ����d ;M) 
 
Since both the meanings viz. the ritual deity and the supreme GOD Vidnu are admissible 

to the words ����,������ (��S ,�$ �N )  etc. Both have to be brought to the mind while 

understanding the import of Veda. Sri Raghavendra tirtha has clearly worked out the 

scheme of comprehending the meaning of the words ���� (��S )   etc. as under: 

���
�����	����������
�� (�m�
���( )�����1 �����) 
The words Agni etc are of two types. 

i) The words ���� (��S )   etc convey the deity Agni etc associated with the GOD, like 

water and milk or the hot iron ball and fire.  
�'����'�������
������!���� ���!
����
���#�����
���#'���������� ��"���� �


�� �	
������������� ������ �� ������!�� ����������� 

	M;0 M;��/��
���- + < 
��K � ���� �> ��m�
���> M������
���= ���
�R��7 ���N �- �����( : ��


�- + < ���1 ���	��

For instance, the word Agni in the hymn������ '4������
����  (��S �M� #�- �;�#�� ��/�) 
conveys both the deity Agni and Visnu like the word Ganga conveying both  

����������
��(7 2 �* ��� ) and ������'�� (7 2 ��M; ) in the statement �����
�� �

� '���
�����(7 2 �
���M	w �#! ��). In this statement  � '���(�M	 ) a fish needs 

����������
� (7 2 �* ���  ) while �
��� (w �#! ) a fisherman’s village needs ������'�� 

(7 2 ��M;). Therefore, both the meanings have to be allowed. Similarly, for the word Agni, 

both meanings Agni deity and Visnu are allowed. 
 
���������
��
���������� '4����
������������
���
�������� ������� ����

����
�� �������� �� ��

�� ��

������	

�� ������
�� �� '���
�������
�����

� ��

�� ��

������	

�� ������
��'������� ���
�� ����������� ������

(� �$#��') 
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����m�
�J ������S �M� #�$ '
�����* �
H �m�
����#�����T. �����

�� 
��. - ;���g 
���g 
�5�c p
���7 2 �
����M	w �#! ���$ '
����g 
���g 
�5�c p
���

* ��� �M;K - ��L�7 2 �- ������(�d ;M) 
 

(ii)�����"�����
����������� (�#�= ( �H ��1 ���	�) : The words that convey the pure ����

(���/ ) only. 

 
These are again two types: 

a) 	
������������� (�7 �1 ���	�)   

b) #'������������� (> M����R�����	�) 

a) In the sruti �
�� ����������������� (�7 �1 ���	�)  the word Agni convey the 

supreme GOD only there is no need of reference to Agni deity. 

b) In the sruti  	
�
����
������������ (> M����R�����	� ) the word Agni refers to Agni 

deity only, since, the question of fear or obeying does not arise in the case of supreme 
GOD. 
	
�
����
������������(��� 
����((%/%/�)���
�����
����"�������� ���������������� ����� ��������
�
������ 

�
��6
��S 6 �- ���(���] ��YYEaEa�)�$ '
����

�#�= ��S ����������	��������#��* '
�
�����
 
As per this scheme, both the ritual deity and the supreme GOD are conveyed in the ritual 
context. The supreme GOD alone is conveyed in the philosophical context, and the 
respective deity alone is conveyed when some or the other limitation is stated. Sri 
Madhvacharya has explained the meaning of the hymns as per this scheme. In majority of 
cases, the first alternative viz conveying both the ritual deity and the supreme GOD is 
found.  
 
In respect of conveying two meanings by one and the same word, one or two small 
objections have to be cleared. The first objection is, if two meanings are accepted, it will 
result in two sentences to convey the two meanings as the imports of the statement. This 

will result in ���
�	
��� (��& 
�#�. This objection could be raised if the two meanings 

are conveyed by the same ����� (�5�c ). For instance, the word - ���� (�0  ) has two 



Rig Bhashya 
 

www.tatvavada.org 

19

meanings viz. the chariot wheel and the dice-play. Both these meanings cannot be 
accommodated in the same sentence. Hence, two sentences have to be formulated. 
However, in the case of Agni etc words, the two meanings are conveyed by two different  

����� (�5�c  ) viz. ����� �� ��

������ (- ;���g 
�5�c  ) and � ��

������ (��g 
��5�c ). 

This does not lead to ���
�	
��� (��& 
�#�) . 

�������������
��������
�	
��������� ���� ���������� �(�(%+%(1) ������
�����
����
����� �� ��

��� ��

�������	
��������������
����������
���
����
���

�	

������ �������"
�����
���������
�������������	������������
��������
��

���
�	
������������
�����(� �������
�� �$#��') 

	����	#����'�#���& 
�#����y �
���! ���/�y �(�YE\EYj)  $ ���	
�
H #	�- ;���g 
�

��g 
�5�c ��#�#	���T+���'�����
���'�
�#���p
�- 7 ���/����I
�5f 
���	#����'�#�

�0 ���( )���	#����'��- f 
����& 
�#������#! ��6 
��/��(� ����d ;M) 
 
The second objection is, if all hymns convey Visnu, then, all will have to be named as 
Visnu Suktas. The naming of hymns as Agnisukta, Vayusukta etc. and their classification 
accordingly becomes irrelevant. This objection also does not hold good. The deities Agni 
etc described in different hymns are the adhisthana of Visnu. He has to be meditated upon 
as present in these deities. Therefore, these hymns are named after these deities. 
 
i) ��������������
������
�����
���������������������
�����������������
����
������������
���������
�������
����������� 

i) ������
�@ 6 
�	��
�6��	�- - �c ��#! ����m�
����#���- ;'�6
��- �
f �#	�

�m�
���
�@ �
- ;6 ��#- - c #�� 

 
ii) ���
�����������	
���������������� ���
��
��
�� 
���������	
���������

����� �����
������	
��
�#
�� ����������
������������ �������
�����

���� ���������� ����� ���
������� �����
�����
�
����������������
�����

(�(%.%.+)������������������� ���
��������(� �$#��') 

ii)��m�
���
�@ ����7 �b - �
��	��m�
�J ��? �	#T�#���7 �����	�6 ����
'��

����
F 
��	'�* �P
'��K - ��	��c �
#. �$���S 
�@ �/�$�����
�
�@ ������
�6��
���

��s �	;�	
���#�(�YE`E`\)�
����;#. ���
���	��/���(�d ;M) 
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Before one proceeds to study the Vedas, he has to know the ��� (X�! ), ������ (�#���) 

and �
����� (r ��
/ ) of the hymns. Its necessity is stated as 
�
����

������������
������������	��
� ������� ��������
�#����
�#�
�������

��

���
������
���� ������
����������������
�������� '
��� (
�#� ��

�������! �B r ���#�����C �D . 	�� #. �
> ���
�> 
�������%
�- 
���6��. �����B r ����7 �#��

���- J �#�* �M
�# ). Therefore, Sri Madhvacharya gives the details of  ��� (X�! ) , ������ 

(�#���) and �
����� (r ��
/�)  at the commencement of his Bhasya. The supreme GOD 

in his incarnation as Hayagriva taught Vedas to Chaturmukha Brahma. Therefore, he is 
the first Risi Brahma taught it to Rudra. Hence, he is second Risi, this line of teachers 
continues as under: 


�
���'�����'������ ��� ����'� 

(� 
| M�K - M�- ;��'���V M�) 
| 

������ ��
�	��
� ���
���%�	��
� ��'�	
����'�

,������e C D ���
���E�C D �. M���;�M-�
��

���������������!��������� �����
���

,4 N �( #! �7 4 < ��#�#! ���- '�
�-�
��

������
���%�������� �����
���

,( " �J ���E��#�#! ���- '�
�-�
��

������
���

,�0 �J ��-�
��

�������
���

,
	��J ��-�
��

� �������

,�	��-�
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These propagated the Vedas. 
 

�
���'����	
�����
��������������������������	��
� ������'������������

�������������������������
����������
�����������
��� ���������
�����

#���
���������������� �����������
������������
�"�����	��
� ��!��(�	
��
�) 

� 
| M���������J ���s �
�'�#	���6
5����C D . ��6 �M��������O �4 N ( #! ��- ����- ��

�R0 �J ���
	��J �O �( " �J ���	�6���Q �> 7 5_ ���#�����s �6 �	/��" ���
�� ������#�

�e = ����C D �+ < #�(���T
) 

 
 
This line of Risis is for the undivided Vedas. For the veda classified as Rgveda etc the 
following is the list of Risi. 
�������%������, 

�#������%���
�,��� ����%��� �,��
������������%�����,��
�������%������� 

(Xm�#��E�( " , 
> ��#��E
�
�,
�G�#�E
�#�,������2 ;
�E���S ,����. �E����!  ) 

 
These are Risis for the whole of each Veda. There are separate Risis for each hymn. For 
some of the hymns more than one Risi is stated. 
 
He to whom the Veda reveals spontaneously is Risi. One who aquires Vedas before 
reciting it a dozen times is also a Rsi. Chaturmukha Brahma was able to learn it by 
listening once only by the grace of Sri Vedavyasa. 

i)�
������
�������
�� ����
�� ������������
���'����������������

���������������
'�
������������������

(i)�
��- U
���6 �
����&
��
�X�! ���6
��M������������R�1 ��( ��5c #;�M'
��- �

X�! ;#��
��)�

ii) ������������ ���������
'��� �	��
� �����
�"�� ���

����������
���
����
�������������
����������� 

ii) 
����7 ����#. �7 5� M���C D . �, �e = �/��

���7 ��6 
��
�
6
�* 
����^ '
( �@ ��� 

 
In the above explanation of Risi, two points have to be especially noted. 
 
i) Women are also considered as Risis. ii) In addition to the deities being Risis, the 
human Risis mentioned in Anukramanika etc Vedic ancillary literature are also 
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accommodated. Though Vayu is not specifically mentioned as Risi, as he is equal in 
status with Brahma, he has to be taken along with Brahma. 
���������	
�� ����������'��	��
� ��'����	
����'���

���� 
�������������
���� ��
��

����	��
� ����� �������(	
��
�) 

(
���#�������	'���/�V M��C D �. M�����;�M��

N : } O �
����J �	����
�g 
���#�C D . ���4 �/��(��T
)) 

Here, a ticklish question is raised. In certain hymns, the Risi asks for a chariot, etc 
worldly things. In certain others, an appeal is made to free from the bondage. 
 
For such hymns, Visnu or Brahma cannot be Risis. Therefore, the position that these are 
the Risis for the entire Veda cannot be justified. This is clarified by pointing out that the 
statements in these hymns are seen as the future statements to be made by Sunashyepa etc 
persons concerned. The supreme GOD knows things that take place in future and are 
recorded in Vedas. These are not the statements of GOD himself. 
�����
�����������
������������
���� ���
������
��������
��������� ��
�����

���
��������� �
��
�����
�� ������������������
��������������
�� �����������

	���
���������� ���#���������������#
���������
����
����
�� ���
��
�
����� �

�
�������
����������'���	���
�� ���������
���� �����������
�����������
������ �


�#
�����������
� 
 

(		��
�����T+��J ���
�����J �	���XT
����� ���1 �& 
�����
���6 
��/�������3 @ �/�
6 
�

��& 
��
�X�! ��$ �����������! ������'
��N �- �#! ��� H �����	��;�> ���4 . ��
�
5F 
��/�
�	�#�

�� ;+
;��/�$ '
�J 
�@ ��6 
��/��	�� ���T. ���M	�#�� ����#0 * ���	�/�$ �N ��/�;�* ��� ��

$ '
������
�F 
�#�������� ) 

���
�� ����
�� �����
�
�� �������������������������

����� ����
����������������
�����������
�������(�	
��
��) 

(�6
����6
���6��
����c '* ��� ��( #! ����

�#! �����&
6 �K - #. �* ���	���! ��- U
��Q �(���T
�) ) 
�����
�����������
�������������������������������������
����

���
�� ����
�� �	���
��
�����
�
�� ����������
������������������
��

����� ������������'��� ����
���
�����
������( '��) 

(* ���	���! ����& 
#! ������0 �#! ��
'
����T. ������	���& 
��	��6
����6 
���� ���J �6��
���

�c N �* ��� ��( #! �c 
���#! ���( �	���( #- ��M	�����& 
�
��- U
����(~ M��) ) 
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Another point raised in this connection is that since, Visnu has to be taken as conveyed 
by all hymns in the light of overwhelming evidence in his favor, let the meaning in favor 
of other ritual deities be totally given up as there is no need to take that meaning. This 
point is answered by pointing out that it is necessary to convey the other deities also. The 
knowledge of ritual deities is a step in the direction of the knowledge of the supreme 
GOD as supreme GOD. 
i) 
��������� ��������������
�����������"�� ������ ���
����������������������

��������������������������
�����������������������

���	�
����
�#���
��

��������������
�������
��������
���������������� ����
�� ���
����������

����
��
�������"�	

���
�����������
�������
���
���
�������� 

i) (
c ������
�����T+���'�#	����= �/�����m�
����#���- ;6 '�#	��- �7 ��;���/�$ �����^ ��

�m�
����#���6 �K - * �
H } ���� _ * 
�#> 	�
��c 9 #������'�6
��- ����U
�'��#@ #��

�	7 ��	w +~ ���
��;. �����
H �
�'- �c = p
�m�
����#������'�6
�'
�7 �
�#7 �8 �) 

ii) ��
���
����#��� �������
���������������	��
� �#$�����
�������

���� �������������
�������
�������������(�� �������
�� �$#��'�) 

ii) (��
������> ����	��$ '
�����
�������C D A �	���'�#	��

����#���K - ������;6 
�#@ '��8 ��(�� ����d ;M�) ) 
It is true that in the first chapter of Brahmasutras, all the words are shown as conveying 

Visnu rejecting the other meanings. In the 5 ����������
�������  (��s 	;����;. ) the 

Sutrakara particularly informs that ������������������	
���� ����(������	��#���������

�) neither the other deities nor the elements be taken as the meaning of the words in the 

hymns. However, this direction is only intended to say these should not be taken as the 

meanings obtained by ����� �� ��

������ (- ;���g 
�5�c  ). 

��������� ���� �����������	
�����������"�����������������
��
��

���
������������������ ���������������������
�����

,		������	����	���s ������	�
����= �#�#�$ ���V �������
6
�

��B 
'��	;�
- ��������T. �����'��#�@ ��;�#����-�
���
���� ���������� ����
����� ���
�����	��
� ������������������������
�� ����

�����#$�
���� �������� �
��	

������� ���
������������� �
�����	����
��

���������,����������	����
������������,����������������������
��
#
���������	����
�������������������� ������������ ���������	����� �

������ ������
������� ���
�������������
�����
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,���y ��c ��
���
��/�y �$ '
��C D ���
��( �{ * ��- �J �����* ��A �
�y �

��	���
�#, p
�
�/�y �$ '
���	����	���
���( )��������T. �;#�,�$ �N ���( )����#��

��T. �;#��,�����( * �. ��S �
�@ 6 ��F 
�#��;���( )����#����T. �;#��$ ���* ��. �#�@ - ��L�
���

( )��	�����T. �������'�
���	��/���1 ;�#���- 
������������
��������������� ����������������
������ ����������������

���	
���� ������ �((%.�.*�)������������������ 
�������������
��
��
��������
���������
�����������
������������������ ����� ���

(��s �	;	
#���s �	;	��
�@ ���
����J �
��y ��������#����	��������y �(YE`�`[�)�$ ���


��������+] ;�#. ����	
6
�* ��- �J '���;�#���/���1 ;�#�O ��$ ����#�/������/� )�

� ��

����
����
���
�������������� �� ��

�����
�������
���
�������
��

������������������������

(��g 
�5'
����
����'�#�- �- ;���g 
�5f 
�����
����'�6
�V ���
��������	;�
��/� )�

In fact, in the ������������(3 - �
	�- �� ) in the Sutra �� �������	���
��������

���
����
������������ ��� �/%/�1*) (y ��2 ��� H �6 ���	�( �e �
���� �* ���#��/�y �aEa�

j[))  Angadevata upasana is stated. Therefore, these also have to be known as conveyed 

by Vedas. 
���������� �������	���
�����������
�������������� ��� �/%/�1*)�
��
����������'
��
��������

	��
� ����������� �����������
������������	���
����������
���

���������� �����#���� �������
���������
�����
����� ���(� �������
�� �$#��'�) 

(������y ��2 ��� H 6 ���	�( �e �
��* ���#��/�y �aEa�j[)�$ '
�- �
	�- ��M
����;. #�

C D 4 N #�N �����4 . �J 2 �#����� H �����1 ! 
���3 - �
	�	�	- �> 	�		��
������
���

$ '
�@ �/��(� ����d ;M�) ) 
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Sri Madhvacharya explains the line of Devatas also for the Veda. 
 

����
����,	�;�
. - 
for the entire Veda 

��'���,V M�- excepting ����������� (- �4 ! 
�@ ) etc 

especially conveying Visnu, the other 
hymns of entire Veda  

�	��
� ��,C D �- Accepting �� 	
���'����� (�G� . M
�@ )  

etc especially applicable to ��' (V M ) the 

other hymns 

��������'%	
����'�,
;6��ME

��;�M- 

(Accepting the above) 

�������������������

(( " ������#�����) 
 

 
In this way, the hymns applicable to higher deities are to be excluded from the scope of 
the abhimani devata of a lower order. 
���������������
���� ����
�� �����
��������	
����

�����������������
��������������'�����
����������

�����������
��	��
� �������������������� ��������

������������
�����#�� ��������������������� ��������(�	
��
��) 
 

( �#����
����J �	���6 �
��	�;�
. ��* �����

X�#����* �
H �O ��#���{ M�����, ����

X�#�* �
H ��C D ��������#	�" �#. ����

- ���* �
H ��> L����( " ������#��������Q �(���T
�) ) 

Full details of   ������� (�#���) are given in the Bhashya and explained in the Tika . 

 
The names of the Chandas and the abhimani deities of Chandas are also given in the  
Bhasya as under: 
 
�
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These deities are not identical with the Chandas. These are only abhimani deities. It may 
be noted here that all these deities are women. There is more than one deity for certain 
Chandas. 
��������������� ��
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�����������������	
�� �����
��

������ �������� ���������	��
�'��� ���������� ������
����	
�� ���������

������� ������ ���������

������(� '��) 

(	����#���	���r ��
���& 
��B 
�#��������c ������	�
���^ ���f ��/���8 �C v M	���

�#���	��#��B r ���#�����	'�#	����	��f ���	���4 %
�#��(�~ M��) ) 
All the above issues are discussed in Sri Madhvacharya’s Rgbhasya and fully explained 
in Sri Jayathirtha’s Tika and Sri Raghavendra tirtha’s Mantrartha Manjari. 
 
Three levels of meaning viz i) The ritual deity Agni ii) The supreme GOD present in him, 
and the adhyatma meaning are explained for each hymn in the Bhasya. 
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For instance, the word Agni in the first hymn refers to the ritual deity Agni and the GOD 

present in him at  	�

�
�#$� (� �x 
A  ) i.e. the sacrifice, and adhyatma form of the 

GOD in meditation etc #$���
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A )  
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The import of the word Agni is explained in a number of ways: 
 
1.�����'���� ���������  
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Through these meanings a number of attributes of the supreme GOD are conveyed. 
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The other words of the first hymn also are similarly explained to bring out certain special 
characteristics of the supreme GOD. 
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In this way, all adjectives are explained as conveying the attributes of the supreme GOD. 
These attributes are found in the ritual deity Agni also in a limited way. However, these 
are unlimited in supreme GOD. 
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The above explanation is from 	�

�
�#$� (� �x 
A ) point of view. From Adhyatma 

point of view it is explained as under: 
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For the purpose of adhyatma explanation, a Satvika mumuksu has to be taken as 
Yajamana  �������
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We may briefly notice the meaning of ��
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In this way, the ������� (�	4 �@  ) of Vedic deities and the adjectives given to them are 

explained all along the Bhasya of Sri Madhvacharya, Teeka of Sri Jayatirtha and 
Mantrartha Manjari of Sri Raghavendra tirtha. Those who are familiar with Yaska’s 
Nirukta and the nirukti of good many words given in Brahmana, Aranyaka and 
Upanishads; do not feel tired to go through these niruktis, nor they will consider these as 
fanciful. The etymology given in Yaska’s Nirukta and occurring in Brahmana, Aranyaka 
etc do not conform to Panini’s etymologies. These are not strictly grammatical 
etymologies. In that case, Nirukta and Vyakarana would not have been two different 
Vedangas. These etymologies take us deep into the cultural and pre-historical ideas 
symbolized by these expressions. These Niruktis are scattered over the entire Vedic 
literature. Several of these much has been preserved orally also. Yaska has compiled 
some of these. He indicates that there were similar works before him. Sri Madhvacharya 
refers to an older Nirukta called Vyasa Nirukta. Yaska’s Nirukta is not Vedanga Nirukta, 
nor Panini’s Vyakarana is Vedanga Vyakarana. The Vedanga Nirukta and Vedanga 
Vyakarana are mentioned in Atharvana Upanishat. Vedangas as such are mentioned still 
earlier. The Vedanga Nirukta is to be found in the very Veda, particularly, in Brahmana 
and Aranyaka. These need not be considered as fanciful, simply on the ground that these 
do not conform to Panini’s rules. Sri Madhvacharya’s explanation of the names of Vedic 
deities and other Vedic works should be comprehended with this background and also the 
background of his philosophical approach.  
 
Further, Sri Madhva Bhasya’s commentators have also fully utilized Panini’s grammar to 
explain the names of Vedic deities and other Vedic words since Panini’s grammar has 
been commonly respected. In this effort, the niceties explained need not be taken as over-
labored since Philosophical explanation needed such niceties. Intellectual exercise at high 
level may look over labored to an ordinary man but the scholars should look at it from the 
angle of driving point. 
 
In this edition, in addition to Bhasya of Sri Anandatirtha alias Sri Madhvacharya, the 
commentary of Sri Jayatirtha, a direct commentary on the Samhita by Sri Raghavendra 
tirtha that gives the interpretation offered in Bhasya and Tika in a simple and lucid way, 
three sub-commentaries of Srinivasa tirtha, Pandurangi Kesavacharya alias Gururaja. 
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Chalari Narasimhacharya and Sri Satyanatha Yati are given. These are well known names 
in Dvaita Tradition. However, a brief account of their life and works is given below for 
the information of general readers. 
 
 
Sri Anandatirtha Alias Sri Madhvacharya (1238 to 1317 A.D.) 
 
He is the founder of the Dvaita school of Vedanta. This school was already embedded in 
Veda, Upanishads, Itihasa Purana and Pancharatra literature. This is a Vaisnava tradition. 
When Sri Sankara propagated Advaita with the concepts of Nirguna, Nirakara Brahman, 
and Mithyatva of Jagat, the very core of Vaisnava religion and the realistic philosophy 
was hurt. Sri Ramanuja tried to refute the concepts of Nirguna Brahman and 
Jaganmithyatva. However, a stronger refutation of these concepts and upholding of Visnu 
Sarvottamatva was necessary. Sri Ananda tirtha took this task and rejuvenated the Dvaita 
thought already enshrined in Veda, Agama and Itihasa Purana. He commented on 
Prasthana Trayi, prepared the digests of Mahabharata and Bhagavata, wrote ten manuals 
called Dasaprakaranas, and Tantrasara sangraha, Sadachara smrti etc called treatise on 
worship and prayer. His plan of works indicates that it was not merely an academic 
programme but a programme to revive and rejuvenate a religion and culture. His Bhasya 
on Rgveda is a distinct contribution to the understanding of Vedic thoughts and culture. 
He has unearthed the philosophical thought of Rgveda in this work. He has commented 
upon the first forty hymns of 1st Mandala of Rksamhita. He has also commented upon the 
select portions of Brahmana in his Karmanirnaya and select portion of Aranyaka in his 
Aitarcya Bhasya. Its special method and contribution is already discussed above. 
 
 
Rgbhasya tika of Sri Jayatirtha (1330 – 88 A.D.) 
 
Sri Jayatirtha has been a major commentator on Sri Anandatirtha’s works. He has 
commented upon Gitabhasya, Gitatatparya, Brahmasutrabhasya, two Upanisadhasyas, 
Dasaprakaranas and Brahmasutra Anuvyakhyana of Sri Anandatirtha. His commentary 
on Brahmasutra Anuvyakhyana known as Nyayasudha is an encyclopedic work. All 
major issues of Vedanta Philosophy are discussed in this work. There is a detailed review 
of Advaita doctrines and a strong refutation. He also reviews the doctrines of 
Nyayavaisesika, sankhya, Jainism and Buddhism under Samayapada. This is one of the 
major works of Indian Philosophy.  
He has written a detailed commentary on Rgbhasya of Sri Anandatirtha. He explains each 
hymn of Rgveda selected by Bhasyakara for comment and gives word by word meaning, 
grammatical explanation, Risi devata, Chandas etc details and the three levels of meaning 
envisaged by Bhasyakara. The Bhasya is very brief. But this commentary makes full 
justice to the import of each hymn. 
 
Mantrarthamanjari of Sri Raghavendratirtha (1623 – 71 A.D.) 
 
This commentary is in a more simple style. It explains the import of each hymn closely 
following the interpretation offered in Bhasya and Sri Jayatirtha’s Tika. The import of the 
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Vedic words and the attributes brought out by the names and adjectives of Vedic deities 
are explained in a number of ways so as to bring out the Gunapurnatva of the supreme 
GOD. It is simple in style, profound in thought, and very informative with a wide range 
of references.  
 
Rgbhasyatika vivrti Padartha Prakasika of Srinivasatirtha (1590 – 1640 A.D) 
 
He is one of the major sub-commentator on Sri Jayatirtha’s works, next only to Sri 
Raghavendratirtha. He has commented upon Sri Jayatirtha’s commentaries on 
Dasaprakaranas, Gitabhasya and Gitatatparya, Tatvaprakasika and portions of 
Nyayasuda. His commentary on Nyayamrtam of Sri Vyasatirtha is in a simple style and 
very helpful to understand Nyayamrtam. He has also commented upon 11th skanda of 
Bhagavata. He is a disciple of Sri Yadavarya. Some of his works, in a way are 
supplements to Sri Yadavarya’s works. To indicate this, he adds the expression tyakta i.e. 
remaining portion to these commentaries. 
 
His commentary on Rgbhasyatika is very elaborate. He explains the grammatical points 
in detail quoting the relevant sutras of Panini, Vartika statements and other source works 
of Vyakarana sastra.  
 
 
Rgbhasya Tippani Padartha dipika of Pandurangi Kesavacharya (1580 – 1640 A.D.) 
 
He is the son of the elder brother of Ananda Bhattarka Pandurangi. He is another major 
commentator on Sri Jayatirtha’s works. His commentary on Nyayasudha known as Sesa 
vakyartha chandrika is a large work and covers the entire Nyayasudha excepting the first 
five adhikaranas. On these five adhikaranas, his elder brother Sri Vidyadhisa tirtha had 
already written a detailed commentary. His commentaries on seven of the 
Dasaprakaranas are available. Five of these are already published. His commentary on 
Tatparya chandrika of Sri Vyasaraja is a major work. It is full of the explanation of 
Purvamimansa nyayas utilized by Sri Vyasaraja in his Tatparyachandrika. 
 
His sub-commentary on Rgbhasyatika is full of grammatical explanations for the Vedic 
words occurring in the hymns. He profusely quotes from the works of Vyakarana sastra. 
In additions to the meanings worked out for Vedic words in Bhasya and Tika, he works 
out some more meanings by offering some more grammatical explanations. His mastery 
over Mimansa and Vyakarana is observable in all his works.  
 
 
Sri Satyanatha’s Rupavatara commentary on Rgbhasyatika (1648-74) 
 
Sri Satyanatha is a powerful writer of Dvaita Vedanta. His Abhinava Chandrika, 
Abhinava Tandava is modeled on Sri Vyasaraja’s Tatparya Chandrika and Tarkatandava, 
and tries to make fresh points in the same area. His commentaries on Dasaprakaranas 
texts are called Parasu to indicate that he will cut the opponents arguments to pieces. His  
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abhinava gada is a reply to Appayya Dixita’s criticism of Dvaita doctrines. His 
Abhinavamrta is a commentary on Pramanapaddhati. His commentary on Rgbhasyatika 
is named as Rupavatara. A special feature of his commentaries is that he traces the 
interpolations and deletions in the Bhasya and Tika. He also traces the variant readings. 
His arguments are forceful and his approach is novel. 
 
Chalari Narasimhachar’s sub-commentary on Rgbhasyatika (1620-74 A.D.) 
 
He was a contemporary of Sri Satyanatha tirtha. He has written commentaries on 
Sadacharasmrti, Yamaka bharata etc. smaller treatises of Sri Anandatirtha. He has a 
useful work on Brahmasutra viz. Brahmasutra adhikarnartha sangraha. The sub-
commentary on Rgbhasyatika is his major work. It is very elaborate. It gives a lot of 
references in support of interpretation offered in Bhasya and Tika. It is very helpful for 
the full understanding of the observations in the Bhasya and Tika. It is widely used by the 
scholars and the students. 
 
All these are included in this volume. In addition to the above, there are few more sub-
commentaries on Rgbhasya tika written by Kambaluru Ramachandratirtha. Tamraparni 
Acharya etc. It would have been very unwieldy if these sub-commentaries were also to be 
included in this edition. As it is this edition is issued in two volumes. 
 
To prepare this edition, manuscripts were procured from Sri Uttaradimath Library, 
Pandurangi family collection and one or two other sources. Earlier printed books were 
also consulted in the case of Tika, Mantrartha manjari and chalari. 
 
I take this opportunity to record my appreciation of the assistance given by three young 
scholars Sri Ramakanta Joshi, Sri Krishnacharya Upadhyaya and Sri H. P. Nagaraj. 
 
I thank Sri N. Narasimha Rao, the Chairman of Dvaita Vedanta Foundation for entrusting 
the editing of this valuable work to me. 
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