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Introduction

Rgveda Sambhita is oldest literary document of Mankind. It is a work of multi-dimension.
It is poetry, philosophy, mythology and culture. Yaska identifies three layers of its import
viz. Yajnika, Aitihasika and Adhyatmika. It is recited from the time immemorial
generation after generation. It is carefully preserved. In order to preserve it in perfect
form a graded method of recitation as Samhita, Pada, Karma, Jata and Ghana is evolved.
Even now it is recited in these grades by a select group of Veda Ghana Pathins.

In respect of its meaning, a debate is raised in the Mantradhikarana of Jaimini Sutras
whether Vedic hymns are meant only for the Japa, Parayana etc holy recitation or the
meaning of these hymns is to be taken into account when these are employed in sacrifice.
It is concluded that the meaning of the hymns has to be taken into account. The
arguments for and against this issue are given in detail in the Rgbhasya bhumika of
Sayana. Sri Raghavendra tirtha has nearly summarized the Purvapaksa and siddhant of
Mantradhikarana in his Bhatta Sangraha under:

evarh tribhih nayaih vidhisamabhivyahratarthavadacinta krta | adhuna
vidhibahirbhtitamantravisayacinta kriyate iti va vidhyekavakyatvena
arthavadasabdanam dharme pramanye'pi mantranam tadabhavat na
pramanyamityaksepadva sangatih |

uru prthasva ityadih mantrah yagaprayogesu uccaryamanah
kimaddastarthah uta arthaprakasanena ddastarthah iti sandehah | he purodasa
tvam uru visalata yatha bhavati tatha prathasva prasara iti mantarthah | mantro
yagaprayogesu uccaryamanah addastameva janati | na tu arthaprakasanamapi |
na ca karmanusthanopayuktapadarthanam jianaya mantraih arthaprakasanam
karyamiti vacyam | uru prthasveti purodasam prathayati iti viniyojakabrahmana
- vakyadinapi tajjianasambhavat addastarthah eva mantrah iti ptrvapaksah |

siddhantastu | arthapratyayanasya ddastaprayojanasya sambhave
kevaladdastakalpanayogat anustheya padardhasmaranasya anyatah
sambhave'pi mantrenaiva anustheyapadarthasmaranarm sampadya
tadanusthane addastavisesakalpanat arthapratyayaka eva mantrah prayogesu
uccaryamanah iti |
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Purvapaksin argues that the recitation of hymns at the sacrifice is meant to generate
adrsta. The meaning of the hymns need not be taken into account. The import of the
hymn is separately conveyed by Brahmana Vakya which states its Viniyoga. Therefore,
the hymn need not convey its meaning. The Siddhantin points out that it is not proper to
resort to adrsta when drsta phala is available. Revealing devata or dravya by way of its
meaning is the drstaphala of employing a hymn in the sacrifice. Therefore, the meaning
has to be taken into account. Hence, the meaning is conveyed by the hynm concerned.

This discussion relates to the question of taking into account the meaning of the hymns
when these are employed in the sacrifice.

The larger question whether it is necessary at all to know the meaning of the Veda or
these are meant only for Japa, parayana etc. holy recitation is raised in the very first Sutra

viz athato dharmajijiiasa (3TQT|€|\T ‘J‘ﬁéﬁlﬂT)Under this Sutra the import of the
injunction svadhyayo adhyetavyah (W‘Eqﬁ-ﬁ %_aﬁ?qi) is discussed. Svadhyaya

[N [aN aN < [aN
(CdTedTH) means kramavisesa visistavarnarasih ((hHIERMY IRIEIUNTRI?)
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-
ie veda, adhyayana (dg, 3T€dd) is gurticcarananuccarana (J&HNUTTFHNU).
The question raised here is, svadhyayagocaradhyayanena svargarh bhavayet uta

arthajfianari bhavayet (FATCHERTERTETES T HIGdd Id ST HEdd )

< <
Whether the study of veda leads to svarga (¥¥1) or arthajiiana (TALIT) which is

required to perform the sacrifice. Purvapaksin argues that since the purpose to be served
by knowing the meaning of the Veda could be served in other ways, it is not necessary to

Ly
know it. Therefore, svarga (¥4¥1) is the result of the study of Veda. The comprehension

of the meaning of Veda is not necessary. The Siddhantin points out that it is not sufficient
if the procedure and other details of the sacrifice are known by other means. It is
mandatory to know them through Veda only. Therefore, the meaning of Vedas must be

comprehended. The injunction svadhyayo adhyetavyah is (WW@T al’o"fra?q:). It is

a mandatory injunction. The Vedas convey the meaning and its comprehension is a
necessary requirement for performing the sacrifice.

The importance of comprehension the meaning of Veda is repeatedly stressed by Yaska
quoting the relevant passages from Veda itself.

sthanurayarm bharaharah kilabhtidadhityavedam na vijanati yo'rtham |
yo'rthajiia it sakalarh bhadrascute nakameti jianavidhatapapma ||

TN WREX: [henIgHicadd a fsTerd JISY |
A Tq THSG We2ld AR ST I

He who only studies the recitation of Veda but does not know its meaning is like the
trunk of a tree that carries the heavy load without enjoying the flowers and fruits. On the
other hand he who knows the meaning of Veda attains the heaven getting rid of his sins.

yad grhitamavijfiatarh nigadenaiva $abdyate |
anagnaviva Suskedho na tajjvalati karhicit ||

o o e 0 SN ha¥
Ag Je(dHIAEIT [ aAd As<Ud |
o NN o [aXVaN
HAANT YEhY[ | dssdASId EFECEF‘LII
The Veda if only studied without knowing its meaning will not shine like a dry wood put
in a place where there is no fire to kindle it.

uta tvah pasyan na dadarsa vacam |
uta tvah Srrnvan na Srrnotyenam |
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Id o TZF A g3l I |
34 T YU A YT |

uta tvasmai tanvam visasre jayeva patye |
ustih suvasah (r sam 10-7-4)
=\ [ aN
A e a7 foeel S O |
IEdl: GAMT: (' H go-9-9)

One does not really see the Veda even though he is looking for it. One does not really
hear the Veda even though he has lent his car. (This is because; these have studied the
Veda without knowing its meaning.) However, Veda reveals itself to him who knows its
meaning like a beloved approaching her husband.

In the first line of the above hymn those who merely study the recitation of Veda but do
not know its meaning with the help of Vyakarana etc Vedangas are referred to as paSyan

na dadarsa (RY_d qqRI). In the second line those who study the recitation, study the

Vyakarana etc angas but still do not study the Purvamimansa that helps to understand the

N\ A
purport of the Veda are referred to as $rrnvan na $rrnoti enam (204« ZJUTId

WATH) Finally those who study Veda with the help of Vedanga and Purvamimansa and

understand its meaning are referred to in the last two lines and praised. This hymn is
quoted by Yasaka to highlight the importance of the comprehension of the meaning of
Veda. Sayana explains this hymn in Rgbhasya bhumika as under:

1) eka purusah pathamatraparyavasitah vedartparm vacam pasyannapi na
samyak pasyati | ekavacana bahuvacanadivivekabhave pathasuddherapi
kartumasakyatvat |

vayumeva svena bhagadheyena upadhavati sa eva enarh bhitirh gamayati
adityaneva svena bhagadheyena upadhavanti ta eva enam bhatim gamanti (tai
samh 2-1 1-1) ityadau avyutpannah katharh patharh niécinuyat |

9) U J6Y: UEGHEIEaRI: d&d! 9T T2aey 7 §Fa% T240d | Tha=e

CRER LI ACEEAR E R LR U s BRI S
TIHT T YT STl @ OF G il T
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ST T AR STIEled d OF O {d THied (d & }-¢ §-9) Tedm@l
T FY IS g

2) anyah kascid arthajfianaya vyakaranadyangani Srrnvannapi
mimarhsarahityadenam vedartparh vacarh na samyak érrnoti |

yavavo'Scan pratigrnhiyat tavato varunan catuskapalan nirvapet (tai sarh 2-3-12-
1) ityatra vyakaranamatrena pratigrhituh istah pratiyate | mimamsayantu
nyayena grhituh iti nirnitam (jai st 3-4-30 )

tasmadubhayavidhamapi avidvarhsam prati evamaha |

yah puman vyakaranadyangaih svasabdartha mimarhsayaca tatparyar ca
Sodhayitum pravrttah tasmai vedah svakiyam tanurh visasre |

R) I FAG I AR Uiy HAENEcaen! dgedt ard =
I, M |

TS 2T TR UEET AT ATEUTH TSRS, atd, (o & R-3-83-2) 303
SATRRITHET TReRJEIg: 38: S | Hmieaig = SEig: 3 Hoffa, & g,

¥-%0)

[N o o * oqﬁ l
T: GAT, SRR : Taargrd HAiear dierd = Mg s aes 3g;:

Tl O E |

The scope of the study of Veda extending to the comprehension of its meaning is more
clearly states in the passage niskarano dharmah sadango vedah adhyeyah jiieyasca

(FISHROT ' Segl 4 3704 F9%) Quoted in paspasanhika (TTIRIEH) of
vyakaranamahabhasya (SHTh{UTHETHTSY). In the light of this, the passage

vedamadhitya srayat (a'q’qé\m HH(d) is understood vedamadhigamya srayat

=\ o\ s
(AGHTETFA ®TH1d) so as to include arthajiiana (TALI) in the scope of the study of
Vedas.
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<
The Purvamimansa explains the scope of this arthajiiana (STIgIF) in the area of the

performance of sacrifice. They work out the yajnika meaning of Vedas. The sacrifices
enjoined by various injunctions need the subject matter and procedure such as devata,
dravya, angas, karma etc. these are stated in various passages of Vedas. These will be
understood by knowing the meaning of Veda.

kratuvidhayohi visayavabodhamapeksamanah tadababodhe svadhyayam
viniyufijate | adhyayanavidhisca likhitapathadivyavrttya
adhyayanasamskrtatvarh svadhyayasya gamayati | ( sa bha bhii)

o Y N aN AN N

AT [ETEE YR : Jeeele TaTear [Segsd | Teagamare

SIS ST ERdcd TaTAEEd TEMd | (&1 T )
JaN <
However, the score of vedartha (AgM¥) is not to be confined to yajnika meaning only.

Yaska himself mention the adhyatmika (W‘omm) meaning as a level of the

meaning of Vedas. He quotes the next hymn to bring out this point:

utatvam sakhye sthirapitamahuh nainam hi nvantyapi vajinesu |
adhenva carati mayayaisah vacam susruvan aphalamapuspam | (r sarh 10-81-5)

. o N .o o o
Idcd T ERUIaHTg: = & =aecaiy aifeay |

T T HIEAY: aTe G ARSI | (G § o-<9-Y)

He who knows the meaning of Veda well is described as the person of great wisdom.
Nobody can match him in knowledge. On the other hand, he who learns only to recite
without knowing its meaning which is its flower and fruit, is going by a deceptive cow
instead of a milking cow.

uta api ca ekarh jianinam sankhye - vak sankhye vaca

kriyamanasatkathasu sthirapitam sthirarh pitarh vedarthartiparh madhu hradaye
tam - grhitavedarthavisayaka sthiraprajiavantamahuh mantradrastarah
durvijfieyesu arthesu na hinvanti nanuganturm Saknuvanti |

avagvidarh nindati uttarardham | yah apuspamaphalam
puspaphalasthaniyartha rahitam vacarh Susruvan aksararasimatrarn

$rrnoti | esah mayaya - endrajalikanirmitagavisaddasaya adhenva
dhenutvavarjitaya gava carati | dhenutvar ca navaprasavatve sati
ksiradogdhritvam |
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Id A T T S G - % S a1 TR, i e
Tict AgTEEYd 1 &34 T, - TR R : AEE:

ACN\ N e

R 3l TN | A T O D Ay at 59y gy Ry A feated
AT T | SRS FFeaid ST | T+ ATTITHRST

hRSEHAT Tl AT AT STERARTAT SJonid | TF: HEET -
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The nature of the flower and its fruit mentioned here as the meaning of Veda is made

more clear by Yaska by two expressions viz. yajiiadaivate puspaphale
DN N =

devatadhyatmeva (qglgdd J¥HRS qddl=HIcHAT). The first expression states that
=
yajiia (A=) and devata (qAdT) are the flower and fruit. The second expression states

-
that yajiiadevata (Iqddl) and paramatma (YLHICHT) are the flower and fruit. From

this, it is clear that the scope of the meaning of Veda is not limited to ritualistic meaning
only. It extends to the philosophical meaning also.

ko'sau atra puspaphalatvena nirtipyate iti cet evamaha yaskah
yajiiadaivate puspapale daivatadhyatme va ( ya ni 4-11) iti |
asyayamarthah yajfiavisayakam devatavisayakam ca jiianarm puspaphale |
yagasya devatoddesyakadravyatyagartipatvena yagaparijiianasya

FISAI I ToForca WM& 2id ~d TEHTE IT6h: Ticad Joads Saaredied
T (T $-9) 3T | STEAETY: T SAAETE T T TUES |

AU AR ZIAFEAANTETca INTIRNSTET adTEadl 2adisH Foed
REEIEIE IR

paksantaramaha - devatadhyatmeti | ayamarthah daivatapadam
ekadeSyanuvadena yajiiadaivataparam | tacca puspam ,adhyatmarh
paramatmavisayakajfianam etacca phalam | ayarh bhavah -
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yajiiadevatajiianam sarvantaryami sarvadhyaksaparamatmajfianarthamiti
adyam puspam , dvitiyarh phalam | (r bha bh@i of setumadhavacarya )

JEHI-HTE - SAATATeHT | ST : aque Uhaagaied Trieadue | a=
I STEHTcH GHTCHENT R U Fo | 3 WiE: - Jgeddi«
AT HTALTHTCHEIIRT 3TTe GaH, fgeid S| (5 W19 of

AgHTIEEE )

Sayana also quotes this hymn in his Rgbhasya bhumika and states that the flower refers
to the ritualistic meaning and the fruit refers to the philosophical meaning. However, he
compartmentalizes Veda for this purpose as Karmakanda and Jnanakanda.

purvakandokktasya dharmasya jianam puspam , uttarakandoktasya bramhano

jfidnari phalam (JERTUEIHFRET SHET S J59Y, STRERTISRET SITEuN

SIG! ®AH) This is neither hinted by Yaska nor is it justified. Here, the scope of the

meaning of the entire Veda is under discussion and there is no hint of any
compartmentalization either in the hymn quoted or in the explanation offered by Yaska.

In this connection, it may be noted that Sayana himself states at the beginning that all
sacrifices are offered to the supreme GOD only. He quotes the hymn that the names

indra , mitra (3% , = ) etc are the names of the supreme GOD only. He also quotes a

passage from Brhadaranya that states that the offerings made to different deities are really
the offerings to the supreme GOD. From this, it is clear that he was aware of the fact that
the Purvakanda portion also has the philosophical meaning. He makes these observations
in the context of the discussion whether Rgveda should have been commented upon first
or Yajurveda. He decides in favor of Yajurveda since it deals with the sacrifices directly
and the purpose of his commentary is to explain the sacrificial meaning. However, he
does not deny the fact that the Rgvedic hymns convey the supreme GOD, the names of
different deities convey the supreme GOD, and the offerings to different deities are the
offerings to the supreme GOD. Whether these are understood on the basis of antaramitva
of GOD or identity between the supreme GOD and other deities is a different matter.
Being follower of Advaita, he naturally understands on the basis of identity. However,
the important point to be noted here is that the entire Rgveda is states to convey the
supreme GOD without the compartmentalization as Karmakanda and Jnanakanda.

atra kecidahuh rgvedasyaiva prathamyena savatra amnatatvat abhyarhitar
purvam iti nyayena abhyarhitatvat tadvyakhyanamadau uktam | prathamyar
ca purusasﬁkte spastam -

tasmadyajiiatsarvahuta rcah samani jajfiire |
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chandarmsi jajfiire tasmadyajustasmadajayata | iti |
I HITE: TIAGEHT TF T e Td, Saied Ja gid ~2rae
IR e, FENEAHG! ST | ST ¥ JeTETh T99H_ - TR Icaagd
T QT AN | Beaiig SeR aCATagEaeqgsTad | 3 |

tasmat sahasrasirsapurusah ityuktat paramesvarat yajiiat yajaniyat
pUjaniyat sarvahutah sarvaih htiyamanat | yadyapi indradayah tatra
htiyante tathapi paramesvarasyaiva indradirtipena avasthanadavirodhah |
tathaca mantravarnah -

indrarmh mitrarh varunamagnimahuh

atho divyah sa suparno garutman |

ekarh sadvipra bahudha vadanti

agnim yamarh matariévanamahuh |1 (rl samm| 1-154-6)

TEHT TEETNgeT: Sedhid, THARId, JTTd, AsHaTd, IoaTd Jaga: &
ETHI | T S5 o B0 q THeaEdd SEieey

ARV |

U H=ET: -

T P TRUHRTE:

A fgea: | Ut ITEcH|
T HigHl Tge Agied

N I ATARATHTE: I (7| T | 9-948-§)

vajasaneyinasca amananti tad tad idamahuramurh yaja amurh yajetyekaikarh
devam |

ekasyaiva sa visrstih esa ahveva sarve devah || (br u 1-4-6)

tasmat sarvairapi parames$vara eva hiiyate |

~ [aN . . N .
T AW dg ag IEHEE a1 3T Teicdehe: 4o |

THEdd &1 (S8 OF Rd @ a4 1| (7 § 3-9-8§)
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N~ =

TEHT ey THAR O Z9d |

From these observations of Sayana it is clear that he accepts the approach that the entire
Veda conveys the supreme GOD and has a philosophical meaning. However, he has
confined his Bhasya to ritualistic interpretation only.

Inspite of the importance given to the meaning of Veda, it is surprising that no
systematic commentary was written on the entire Veda exploring its meaning until a team
of scholars led by Sayana prepared a detailed Bhasya. No doubt, the Vedangas helped to
comprehend the import of the Veda and organize the sacrifices. The Srauta sutras, the
Jaimini sutras and the vast literature of Prayoga and Purvamimansa helped the
organization of sacrifices. The continued tradition of actual performance also must have
helped the sacrificial program but still the absence of the commentaries to explain the text
of the Veda is surprising. It is not clear whether there were any commentaries on at least
select portions of Veda before Sayana. A commentary by Bhatta Bhaskara Mishra on
Taittiriya Samhita, Brahmana and Aranyaka is published in the Mysore Oriental Series.
The editor of this commentary is of the opinion that this Bhaskara Bhatta is later than
Sayana. However, he makes some interesting observations:
(1) In some places Bhatta Bhaskara offers different interpretations compared with
Sayana
(i1) In some places he verbatim agrees with Sayana
(iii))  He quotes some Karikas from some older sources that are not quoted by
Sayana.

From these observations it is clear that there was some older tradition of the interpretation
of Vedas before Sayana and Bhatta Bhaskara. Both of them follow this tradition in some
respects and offer different explanations in other places. It is also clear that there were
some summaries of the import of Vedas in verse forms. Compared with Sayana’s
commentary, Bhaskara’s commentary is not well organized. A writer later than Sayana
would not ventured to write a commentary loosely. Therefore, it is quite likely that he
flourished before Sayana. It is also likely that there were few more commentaries of this
type before Sayana which did not survive after the monumental work of Sayana.

However, an important commentary that was written before Sayana and that survives
even today is Rgbhasya of Sri Purnaprajna alias Sri Madhvacharya (1238 to 1317 A.D.).
Sayana must have been aware of this commentary. In the Sarvadarsana Sangraha of
Sayana Madhava the Dvaita school of Vedanta Philosophy is summarized under the Head
‘Purnaprajna Darsana’. This means that this system was quite popular by this time and
the scholars were aware of the works of Sri Madhvacharya alias Purnaprajna. Rgbhasya
offers philosophical interpretation of Rgveda without rejecting the ritualistic
interpretation. Sayana seems to have been aware of this approach. He does accept
adhyatma interpretation of Rgveda and states that Paramesvara is conveyed by all the
hymns, and all offerings are made to Paramesvara. He also states that names of all Vedic
deities are the names of Paramesvara. In stating so, he is clearly influenced by Sri
Madhvacharya’s Rgbhasya though his concept of Paramesvara differs from that of Sri
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Madhvacharya. However he does not mention Rgbhasya either in his Rgbhasya bhumika
or in Purnaprajna darsana section of Sarvadarsana sangraha as his approach to the Vedic
interpretation was Yajnika and not adhyatmika. Further, the adhyatmika approach of Sri
Madhvacharya was totally different from that of Sayana. His adhyatmika approach was
based on the concept of Aikya while that of Sri Madhvacharya was based on the concept
of antaryamin. Probably, he thought it safer not to make a reference to Sri
Madhvacharya’s Rgbhasya than to get into a philosophical controversy which was not his
immediate concern.

The philosophical interpretation initiated by Sri Madhvacharya has its roots in the Veda
itself.

The Atharvana Upanishad states that there are two levels of knowledge viz. parividya
(qﬁ%_‘m ) and aparividya (Wﬁ%ﬂT ). The primary source of these two levels of
knowledge is one and the same. The Vedas and Vedanga constitute this source. The ritual

knowledge obtained from these constitutes aparividya (STYRIET) while the knowledge

of aksara (31&) i.e. the supreme GOD is parividya (qﬁ%_‘m). The latter is

philosophical meaning.

tasmai sahovaca | dve vidye veditavye iti hasya brahmavido vadanti
paracaivaparaca | tatra apara | rgvedo yajurvedah samavedo
atharvavedah $iksa kalpo vyakaranarm niruktarmh chando jyotisamiti | atha
para yaya tadaksaramadhigamyate || ( atharvana 1-55)

o FRETE | § 99 Akasd 3 e Siel agfed

2\ = N ¢ = N
WA | 7 390 | F9de) Igjde: e
A BT FHedl ST 7Tewh Dol SHANATHI | 3T

O T AEEHTR TR || (ST 9-4y)

It may be noted here that the entire Veda is considered as the source of parividya

(tri%l%l?JT). No compartments are made as karmakanda (W)and jiianakanda

(JITAhIU). The entire Veda has philosophical meaning and conveys the supreme GOD.

This is stated more than once in Sruti, Smrti and Itihasa Purana.
i) sarve veda yatpadamamananti | ( kathaka )

i) G4 31 IIGHTAAT | ( FEF )

www.tatvavada.org



Rig Bhashya 13

ii) ta va etah sarvah rcah sarve vedah sarve ghosah ekaiva vyahratih ekaiva
vyahratih prana eveti | (etareya)

if) T a1 QT: @l S G e @ ST b STEl: Uahd S 9107

~~ ~
W Jid | ()

iii) vedai$ca sarvaih ahameva vedyah
= Y N

iii) de¥ 9d: eHd dd:
iv) vede ramayane caiva purane bharate tatha adavane ca madhye ca visnuh
sarvatra giyate ||

N = ~ ~ ~ ~ ~ e ~
iv)ﬁwmwwwwamwamzwﬁwn

In fact all words convey the supreme GOD. The names of all other deities and sages are
primarily the names of the supreme GOD i.e. Visnu.

i) yo devanarh namadha eka eva ( ral vel 10-82-3)

~ . >
i) 9T Al «HYT Ush T (T A Ro-<R-3)
ii) indram mitrar varunamagnimahuh atho divyah sa suparno garutman ||
(rave 1-164-46)

ii) Ieg Ol TRUTHISHTE: <19 e | GUUT ST Il (T d 9-263-95 )
iii) sarvanama sarvakarma sarvalingah (mu u )

iii) I FERAT GAGF: (9 )

iv) sarvachandobhidho hyesah sarvadevabhidhohyasau ( vam pu)

[N NN

iv) GABEINT A : GadaTTIEEl (aH.L)

v) brihhanad bramhanamasau esvaryadindra ucyate |
. =\ o
v) UG ST Talerg I |

evam nanavidhaih Sabdaih eka eva trivikramah |

vedesu sapuranesu giyate purusottamah || ( bramhanda pu )
. A\ haNy [a Nl aN

U qTqTdY: Jeq: Th U HGRH: |

N = ~ ~

deY HYUIY I GESE: || ( SFEvE g1 )
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The doctrine that the entire Veda conveys the supreme GOD 1i.e. Visnu is explained on
two important grounds. The first ground is that the omkara (%) conveys Brahman
i.e. Visnu and the Veda is an exposition of the import of omkara (Z0<hI)

1. a) omkara (%I conveys brahman, om miti brahma ityadisruteh |
gunapiirnatva (ST&l"]_, 30 THId ST Wﬁ%{%l;(‘\[ s ﬂUTCEf(‘_GT) is the import of omkara
brahma (30N &) is gunapirna (W). Therefore, he is conveyed by omkara

brahma omkaravacyam gunapirthiripa om kar pravrttinimittavattvat | (305

SR SRRATIH ITYRIET % FI Sgrimaa<ard. |)
b) The vyahati (Eq'@%) viz. bhiih bhuvah suvah (3 ¥4 §d+ ) explain the import of

omkara (0%RI). Therefore, these also convey the Brahman i.e. supreme GOD

vyahratayah itivacanam (c4&d¥: Eil?‘ld‘q"l*-l\).

¢) gayatri (Tﬂ'qsi:r)explains the import of vyahati (EI@%). Therefore, the gayatri
(‘qusﬂ) also conveys the supreme GOD vyahratyarthatvat gayatryah |
(AT AT ITE=AT: 1),

d) The import of gayatri (‘qusﬂ) is explained in purusastktam (FEHHHH)).
Therefore, purusastiktam (FEHHTHH)) also conveys the supreme GOD.

e) purusasitktam (FEHHTRH ) contains the import of the entire Veda. Therefore, the

entire Veda conveys the supreme GOD.

In this way, the entire Veda is an exposition of the import of omkara (30h) which
¢
conveys the gunapiirna brahman JJUIJUI s@dq ) i.e. visnu ,omkarena sarva vak
[aN . N <
santrnna (T , 30h T T 9Tk HeUUT). The whole discussion may be put as

vedah visnuparah visnupara omkaravyakhyanatvat (‘E\lﬂTi ﬁwi ﬁ'EQIqT

RN cAT] )
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2) The second ground is that the purpose of Veda is to provide the knowledge to attain
the freedom from the worldly entanglement. It is only the knowledge of the supreme
GOD and his grace that help to come out of this entanglement. Veda provides this
knowledge and conveys the supremacy of the GOD.

sarve vedah visnujiianajanakah tatsadhyamoksartham pravrttatvat |
b SN o

A9 47 [Tl qoaTeaHIETel Sgeicard |

This is further explained as under:

aduh khamitarat sarvam jiva eva tu duhkhinah |
tesarh duhkhaprahanaya Srutiresa pravartate | (paramasrutih)

Ig: WU &9 a1 99 g g:faa: |

N . [aNaN =N o

dYT g:E@HE U HIdALET Hddd | (GHH[?)

iti Sruteh jivanam duhkhaprahanartipabandhanivrttilaksanamoksartham
pravrttatvat | bandhanivrtteSca paramapurusaprasada sadhyatvat

prasadasya ca jiianasadhyatvat | $astraikasamadhigamyapurusajiianasya
ca vedaih utpadyatvat vedanam visnvarthatvasiddhih | ( mantrarthamafijari)

7{%%%\[: :ﬁ .gz rr\ ~ \QT[QJF
TgicdTd | FediPgel TWHIENSAIE Arededid,
THIEE | AT | ATREHT RGeSl

==

T dq: IeATICAT AgH! Tvaicaring: | ( FEEHRR)

The Vedas convey the philosophical meaning viz. the supreme GOD as primary meaning.
These also convey the ritual meaning. The first is conveyed by paramamukhyavrttih

(qmg@'{l%r:) and the second by mukhyavrtti (H@qﬂjll‘d). Keeping this in mind Sri

Madhvacharya has worked out three levels of the meaning of Veda viz.

i) agryadidevataparatvena (\‘l'l‘«lﬂl&addll-l'{cad)

[aN N
ii) tadantargatavisnuparatvena (dgrcl ch [ cd )

iii)  adhyatmaparatvena (%W)

The fact of three levels of meaning for Veda is stated in the following verse.
trayo'rthah sarvavedesu dasarthah sarvabharate |
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visnoh sahasranamapi nirantarasatarthakam |1 ( skanda )
haN ¢ LN ¢ < N\
AI1SYT: a4 GRART: GIHNA |
IOt : FEEATHIY FRecRRIdTE R | (&S )

While interpreting the Veda, one should not be content with the superficial meaning. The

canons of interpretation such as upakrama (SH9shH), upasarhara (SYHEN) etc should

be carefully applied and the in-depth meaning be obtained. This method is followed both
in Jaimini Sutras and Vedanta Sutras. For instance in citrajyadhikarana

(]%TWT%WT) of Jaimini sutras, the word ajya (3T1%9) is not taken in the superficial

sense of Ghee (melted butter) but it is taken in the sense of a hymn giving its nirukti

(FT&TeR) as yadajamiyuh tadajyanamajyatvam (AGeHIG: qEAHMNIEH.). In

Vedanta sutras, in akasadhikarana (WWUT ) the word akasa (31ThIRI) is not

taken in the superficial sense of ‘sky’ but it is taken in the sense of supreme GOD on the

-
evidence of a following statement sa esa parovariyan ( T¥ Wﬁ'ﬂqﬁ\)

In these cases, the superficial meaning is given up and the in-depth meaning is accepted.
However, in the larger context of the interpretation of Veda since both ritual meaning and
the philosophical meaning are required for their respective purpose of performing
sacrifices and obtaining the knowledge of the supreme GOD. Both the meanings have to

be taken into account. However, while taking the ritual meaning of the words agni, indra

(3:|ﬁ:f , 87%) etc as ritual deities, the antaryami (3:|"_('|q'|c"|%[ ) the supreme god also be
firmly held in mind and attributes of the supreme GOD conveyed by these words should
also be pondered. In other words, the three levels of the meaning of be fully realized.
agnyadiSabdanarm nigamanighantavadirtpanusasanabalena
prasiddhagnyadaviva om camasavadavisesat om ( 1-4-9 )

ityadau bhasyoktadisa yo devanarm namadha eka eva ityadi $rutibhih brrmmhanad
brahmanamasau ai$varyadindra ucyate ityadismrtibhiéca
viSisyanusasanartpabhih visnavapi Sakteh siddhatvena visnvarthatvasyapi
mantresu nyayatvat | ( mantrarthamafyjari)

o ¢ 0O o o N o [aN 3'0
THHASRIIA, % ( 3-%-% )
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han AN o NN . o oo . hanY
AT HIEHRRIGRIT T G|l ATHYT Tk T Scdllq ATd: Jelllg sSA|AHET
haN (e haN o [aN o) [aN aN o\ o o N o haN
WEiiceg, Svad FeAtiGeRidr fHRTsgareew: fHemeiy 2rh: e
o < o haN <
TSI H=Y «AT™¥cdld | ( HW)
Since both the meanings viz. the ritual deity and the supreme GOD Vidnu are admissible

to the words agni, indra (341%1, %) etc. Both have to be brought to the mind while
understanding the import of Veda. Sri Raghavendra tirtha has clearly worked out the

scheme of comprehending the meaning of the words agni (3T'|'}F[) etc. as under:
agnyadisabdah dvividhah (W : iﬁl%'q'fi)
The words Agni etc are of two types.

1) The words agni (a:fﬁ:[) etc convey the deity Agni etc associated with the GOD, like

water and milk or the hot iron ball and fire.
niraksiravat ayah pindasamartidhavanhivaja agnyadijivacita samvalitarh
yad bhagavacidriipam viSistarh sapindarh tadvacinah

A o4 [UueaHTEedlveas SF-aleelarddl dafod ag W ey R
o

o 03 o :
o haN N
For instance, the word Agni in the hymn agnimile purohitam (W QURdH)
conveys both the deity Agni and Visnu like the word Ganga conveying both

gangapravaha (FTRTIAIR) and gangatira (‘Fﬂ?ﬁT ) in the statement gangayar
N
minaghosau (TSI ﬁ:l:l'EIT‘SlT). In this statement mina (Iﬁ:[ ) a fish needs
=
gangapravaha (FTRTIAIR ) while ghosa (HI¥) a fisherman’s village needs gangatira

(ﬂﬁ’l?ﬂT). Therefore, both the meanings have to be allowed. Similarly, for the word Agni,

both meanings Agni deity and Visnu are allowed.

tatra agnyadyah | agnimile ityadau prasiddhagnyadidevar visnum ca
vaksyamanaparamamukhyamukhyavrttibhyarm gangayam minaghosau ityatra
mukhyamukhyavrttibhyam pravahatirartipamartharh gangapadamiva |
(manjari)
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T I | ARG Scaal TRgreaTedd ey =
o . . A o .
¢ [N
T AREHY TTEGH | (F3)
(ii) kevalasuddhacidvacinah (W’%‘ﬂ'ﬁ?{:) : The words that convey the pure cit
(]%R'L) only.

These are again two types:

a) bhagavadvacinah (Wﬁ?{ )

b) jivacid vacinah (SHATg dAT=H:)

a) In the sruti ayamagnih vai$vanarah (Wﬁﬂ:) the word Agni convey the

supreme GOD only there is no need of reference to Agni deity.

b) In the sruti bhayadasyagnih tapati (Gﬁa"l%g AT ) the word Agni refers to Agni

deity only, since, the question of fear or obeying does not arise in the case of supreme
GOD.

bhayadasyagnistapati ( kathaka 11-3-3 ) ityadau

kevalagnicinmatravacinah tanmatrameva pratyayanti |

TATEEATRIEUTd ( H15F 99-3-3 ) TAE]
FASTHEET: G Jeadied |

As per this scheme, both the ritual deity and the supreme GOD are conveyed in the ritual
context. The supreme GOD alone is conveyed in the philosophical context, and the
respective deity alone is conveyed when some or the other limitation is stated. Sri
Madhvacharya has explained the meaning of the hymns as per this scheme. In majority of
cases, the first alternative viz conveying both the ritual deity and the supreme GOD is
found.

In respect of conveying two meanings by one and the same word, one or two small

objections have to be cleared. The first objection is, if two meanings are accepted, it will
result in two sentences to convey the two meanings as the imports of the statement. This

-
will result in vakyabheda (dT94¥Hq. This objection could be raised if the two meanings

are conveyed by the same vrtti (5([[%). For instance, the word - aksa (31§ ) has two
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meanings viz. the chariot wheel and the dice-play. Both these meanings cannot be
accommodated in the same sentence. Hence, two sentences have to be formulated.
However, in the case of Agni etc words, the two meanings are conveyed by two different

vrtti (Eﬂ% ) viz. paramamukhyavrtti (WW% ) and mukhyavrtti (W%).
This does not lead to vakyabheda (W;\:F{) .

na ca anekarthatve vakyabhedah | om samakarsat om ( 1-4-15) iti nayasiddhena
paramamukhya mukhyavrtti bhedena visnvarthatva tadanyarthatvayoh
abhyupagamat | tulyavrttya anekarthatve aksadis$abdavadanekarthatvapattya
vakyabhedadidosah syat | (mantrarthamafjar)
T SRR TR | % THRNI %0 (-¥-24) Iid FARIEA WHIET

O A\ o <

g WA fAvaeicr qraricad: SRgRTHId | goagTdl Sded
AT ag I Tl TGy : TN | (=TS

The second objection is, if all hymns convey Visnu, then, all will have to be named as
Visnu Suktas. The naming of hymns as Agnisukta, Vayusukta etc. and their classification
accordingly becomes irrelevant. This objection also does not hold good. The deities Agni
etc described in different hymns are the adhisthana of Visnu. He has to be meditated upon
as present in these deities. Therefore, these hymns are named after these deities.

i) ata eva stiktasya na vyavasthanupapattidosah | agnyadidevataparatvasyapi
sattvena agnyadistiktavyaparasthopapatteh |

i) T UF e 1 FaCIIINg: | ST adIReaeany g

ST TR |

ii) agnyadistiktaih bhagavadupasakanamagnyadyadhisthanesveva bhagavatah
anusmartavyatva abhivyajyamanatvaprapyatva ripanimittatrayena
idamagnistiktam idarh vayustiktamiti vyavasthayah vaiSvanara nayante
(1-2-24) sttrakarenaiva samarthanat | (mafjari)

o N ~
i) SATCgh: WIHgIHRHIRATAESd Wead: Tgeidedcd

ARTATTH T EANRERIT SEHERR, 3¢ ATgHTRHIG SaaeeT:
Yo T ( §-3-R%) FARNOG THIA | (FH)
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[aN N
Before one proceeds to study the Vedas, he has to know the rsi (RI¥), devata (qddl)

and chandas ($<q¥) of the hymns. Its necessity is stated as yohava

aviditarsacchandodaivata brahmanana mantrena yajati yajayati va

adhyapayati sthanur varcchati garte va padyate pramiyate (?:ﬁ'{q'

N aN

a3 idad SRl HIT Ieiid TeEd a1 ATl S0 qrsid I

\ \ . . . . £
a1 9d S ). Therefore, Sri Madhvacharya gives the details of rsi (RI¥), devata

-
(@9dl) and chandas (¥«qH) at the commencement of his Bhasya. The supreme GOD

in his incarnation as Hayagriva taught Vedas to Chaturmukha Brahma. Therefore, he is
the first Risi Brahma taught it to Rudra. Hence, he is second Risi, this line of teachers
continues as under:

hayagrivarﬁpi paramatma $rih

ETEIETT HTHT o7t

I
caturmukhabrahmavayuh - brahmani bharati

(THEEEY: - SR W)
I
rudra $esa garuda aitesarmh patnyah
(B 3 TT&E U9l Goe )
I
Sakradyah - aitesamh patnyah
(RFRTE: - USi o)

I

daksadyah

(&)

I

sanakadyah

(HeAhI<T?)
|

manavah

(A4
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These propagated the Vedas.

hayagrivadibha vidyah $vasitatvena vissrta | brahmana svikrtah tasca
rudraSesavipa api | dksadyah sanakadyasca Sakradya manavastadha ||
jagrhuh te ca vi§vasmin cakrah vyaptah tato khilah | brahmande ( bhasya)

EERTaTE foa: safidead T | SeIUT EghdT: die SRR o |
TR I T FATEQH | WG o | Fersa ] e dTe: aal

REST: | TEAUS (W)

This line of Risis is for the undivided Vedas. For the veda classified as Rgveda etc the
following is the list of Risi.

rgveda - Sakra,
yajurveda-stirya,samveda-soma,atharvangirasa - agni,atharvana - ekarsi

(TG - Tk, TG -0 g -G, STAIEd — 1, 370 - THY )

These are Risis for the whole of each Veda. There are separate Risis for each hymn. For
some of the hymns more than one Risi is stated.

He to whom the Veda reveals spontaneously is Risi. One who aquires Vedas before
reciting it a dozen times is also a Rsi. Chaturmukha Brahma was able to learn it by
listening once only by the grace of Sri Vedavyasa.

i) yah pasyati svayarh vakyam sa rsih tasya kirtitah | arvak
dvadasavrtteradhityapi rsireva sah |

(i) q: T € TR | S 6 Fifdd: | IR FIEangaieany

T &: 1)
ii) sakrtrigadamatrena grhitarh brahmana'khilam |
antargatasya vyasasya prasadannityasaktitah |

o haN . o
i) HRAIGHTATT =1éla SRAUTSEAH |
I IaET T TSRl hd: |
In the above explanation of Risi, two points have to be especially noted.

i) Women are also considered as Risis. ii) In addition to the deities being Risis, the
human Risis mentioned in Anukramanika etc Vedic ancillary literature are also
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accommodated. Though Vayu is not specifically mentioned as Risi, as he is equal in
status with Brahma, he has to be taken along with Brahma.

sarvavedabhimanitvat érih brahmani ca bharati |
drastyasca sarvavidyanam vyakhyato brahmana marut | (bhasya)

(EdagTATIcaTd #fi: seTun = W |
SO ATl STl SEluT T8 | (1))

Here, a ticklish question is raised. In certain hymns, the Risi asks for a chariot, etc
worldly things. In certain others, an appeal is made to free from the bondage.

For such hymns, Visnu or Brahma cannot be Risis. Therefore, the position that these are
the Risis for the entire Veda cannot be justified. This is clarified by pointing out that the
statements in these hymns are seen as the future statements to be made by Sunashyepa etc
persons concerned. The supreme GOD knows things that take place in future and are
recorded in Vedas. These are not the statements of GOD himself.

nanu yadi visnvadyah sarva vidyanam rsyah tarhi tadvakyata tasarm syat |
tathaca uktam yasya vakyar sa rsih iti | tathaca trisu adityarh drupadesu
baddhah avainam raja varunah sa srjyat sa no hiranyaratham ityadyayuktarm
syat | nahi visnavadino bandhamoksaprarthanam indrat rathapraptih ityadikarm
yujyate | ata aha

(FIg Tl TrSvaTe: 6 SRl T dle dgieddl aii S| JU SHE a6
AT | : 3 | qT By eieed g9eY a6: S TS T80 § geard @ A
o . [N aN haN haN ¢ o
FENUTRET 3T T | Al el Seariersela] gead Tme:
AT Ioad | 31d oTE)

tasyarh tasyamavasthayam tattatpraptivisesatah |
tesarh vakyasvarfipena prarthanadisu pasyati || ( bhasya )

. . [a N a NN
(AT dASHHARYT ddAHTEAIRMYE: |
N ATEEEYUT TATEY TR | (9T ) )
prarthanadisu vakyesu vivaksitesu satsu visnuh tani vakyani
tasyar tasyarh bandhadyavasthayam tattadrathapraptiviSesavattaya
tesarh Sunuh Sepadinarh vakyataya pasyati | (tika)

(SMEATIAY ATy [SEferay @cg S5 dTie ST et aedi araraaes

[a N aNiaN

OEHITAeRINETET dNi e AR STl T4l | ()
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Another point raised in this connection is that since, Visnu has to be taken as conveyed
by all hymns in the light of overwhelming evidence in his favor, let the meaning in favor
of other ritual deities be totally given up as there is no need to take that meaning. This
point is answered by pointing out that it is necessary to convey the other deities also. The
knowledge of ritual deities is a step in the direction of the knowledge of the supreme
GOD as supreme GOD.

i) yattu evam sati visnvarthatvenaiva alam | kimagnyadidevataparastvenapi
gauravat iti | tanna | agnyadidevatasvartipaprasiddhyadibahuprayojanaya
tattaddevatarthakatvasyapi avasyakatvokteh nigamanighantu vyakaranadi
siddhavyutpattilabhyagnyadidevatarthakatvasya tyagayogacca |

. (oSN aN =\ o o [N o
) (@d T Gl [eraeicded 7S | FReaTideadraeca=Ty ITRaTd 2fd | o |
o o o ha ¥ [y ~ ~ =\
I ARG TGN agIAITAT daeddTeiheataly STaahcd th:
FRTHIEUE ST, Ereegcae ANl adiishced aRTERTH |)

ii) anyarthatu jaiminih ityadau stitrakrta brahmajfianarthatvena

karmadevatartparthantarasyoktatvacca | ( mantrarthamafijari )

if) (SFTIq SfT: Feanal AFHAT TR

FHAAETTH eI hcaTd | ( A=EHE ) )

It is true that in the first chapter of Brahmasutras, all the words are shown as conveying

= o
Visnu rejecting the other meanings. In the VaiSvanaradhikarana (4T {T) the
ha¥ .
Sutrakara particularly informs that ata eva na devata bhitarh ca (d Ud d qddl H{d

) neither the other deities nor the elements be taken as the meaning of the words in the

hymns. However, this direction is only intended to say these should not be taken as the

meanings obtained by paramamukhyavrtti (WH@Q%‘T ).

nanu evarh namani vi$va abhi na santi loke iti $rutau anyasya
vacyatvanirasaptrvakarm visnuvacitvoktivirodhah |

(g G A e i 9 gfed 3 3fa Al e
N oV aYhaN

Il YdH [SeUETIca R IaRe: | )

tatha om tattu samanvayat om ityatra brahmaiva sarvasastrapratipadyamiti

pratijidya om anandamayo'bhyasat om ityadina anandamayadisabdartha
visnureva, indradi$abdartho visnureva , akasapranagni stiktastha
jyotiradisabdartho visnureva iti pramanoktiptirvarh sarva $abdanam
visnumatrarthatvasamarthanat tadvirodhah |
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. . ha o (ol o -

(@ % qg THEAT, % IO TR1T TR S %
T > = o (NN NN [N =~

EAGHATS FIE F0 FATGAT HTAqHATGRISGIT IR, SrallgRIeqrl
o haY o N aN o N~ N o N\ ¢ <
TSN | SRR e SNIieRregrel N gl AR 89

+ O < < o
Al [THEATIcIHHYAI] dTald: 1)
vai$vanaranaye vai$vanaranamasiiktadisarvavidyasu om ata eva devata

na bhiitarh ca om (1-2 27 ) iti stitrakrta kantharavenaiva anyasya
pratipadyatvavirodhat tadvirodhasca | iti cet | maivam |

< AaNRANY o o . = . - o
(AT IHTAATHRIIGHIE=Y 30 3d U qddl d {d T 20 -] R9 ) gd
hathan o o [aNhaN o o

ARl RUSHUT HAALEY AT AT dTgl=H | 20 A | HIH | )
mukhyavrtya anyarthakatvepi paramamukhyavrttyaiva anyarthakatvasya
Srutistitradau nirasat |

[ han o N o
(GEITAT STEhY WHEETIId ST dEiheaed Jagal FErd | )
In fact, in the upasanapada (SYMHCMIR ) in the Sutra om angavabaddhastu na

sakhasu hi prativedam om 3-3 57) (% TFTFTEIEG A TN & Tcdgd_ % 3-3

4’\9)) Angadevata upasana is stated. Therefore, these also have to be known as conveyed

by Vedas.

ata eva om angavabaddhastu na $akhasu prativedam om 3-3 57)
ityupasanapadiyadhikarane
brahmarudrendramitravarunadyangadevatavabaddhah tadvisayah
upasananamanapiijanamananadayah kartavyah ityuktam | (mantrarthamafjari )

(I T P AFTITEEG A AT Hcrad, 3 3-3 K9) ST AR
G FA L TR 2 Pl E Ll | TGS | CE A BRS  EA SUHATHAYSTAHAAGT : e

g | (AR ) )
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Sri Madhvacharya explains the line of Devatas also for the Veda.

for the entire Veda

narayana (TNIUT)

$rih (3?[ ) excepting purusastikta (JeHHTh) etc
especially conveying Visnu, the other
hymns of entire Veda

brahma (sl&) Accepting ambhranistikta (QFHUﬁ?{VF)

etc especially applicable to Sri (3?[ ) the

other hymns
Accepting the above
sarasvati-bharati (W?ﬁ- ( ptng )

TR

Sakranta devatah

(ERTeT 39dT: )

In this way, the hymns applicable to higher deities are to be excluded from the scope of
the abhimani devata of a lower order.

devata sarvavidyanam svayam narayanah prabhuh

rte tatra prasiddhasca devatastrih tatha'traca |

rte prasiddha brahmaiva tatah tena kramena ca
purvaprasiddha varjarh tu $akranta devata matah || ( bhasya )

(ST T AT Y
Hl qF ARG A FATSTH |
N 2 \ =~
Fd UGl ddd dd: dd sHUT 4
JEYTE, a1 g FHTAT gaal Ha: || (AT ) )
Full details of devatas (ia?n) are given in the Bhashya and explained in the Tika .

The names of the Chandas and the abhimani deities of Chandas are also given in the
Bhasya as under:
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Chandas Deity
gayatri,brhati Srih,brahmani,bharati,garuda,svaha,tara
Anustup brahmani,rohini
EGEEN E b RUE]
Tristup indrani

g, AU

Jagati varuni

ST qreuit

Panki Saci

qfg; 1]

Usnik sauri

3t an

Jagati sarvadevastriyah
T SEECICRE

Virat mitravarunabharye
FeRTE EEIGI G ]

These deities are not identical with the Chandas. These are only abhimani deities. It may
be noted here that all these deities are women. There is more than one deity for certain
Chandas.

natra devatanam chandasamaikyamucyate kintu tattadabhimanitaya
tannamavattvam | tacca brahvinam devatanameka cchandobhimanitvena
eka namattvarm na virudhyate | ( tika)

(@ ST BEHHFI=AA [hed TGN JelHa<aH | o SRl

TAHE B HTwcae T e | fesad | ( &) )

All the above issues are discussed in Sri Madhvacharya’s Rgbhasya and fully explained
in Sri Jayathirtha’s Tika and Sri Raghavendra tirtha’s Mantrartha Manjari.

Three levels of meaning viz 1) The ritual deity Agni ii) The supreme GOD present in him,
and the adhyatma meaning are explained for each hymn in the Bhasya.
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rgarthah trividho bhavati ekastavat prasiddhagnyadirtipah , aparah
tadantargateScaralaksanah ,anyah adhyatmartpah | tat tritayaparar
ca idarh bhasyam |

Tl RIS Wafd ThedTad Ign-aTe®y: | 30 deraildeNaeu: o

IAATCHEY: | I PR T € 90 )
For instance, the word Agni in the first hymn refers to the ritual deity Agni and the GOD

present in him at bahyayajiia (T&9gl ) i.e. the sacrifice, and adhyatma form of the

GOD in meditation etc jiianayajiia (UL

ayamaditah prayuktah agniSabdah agneh tadantargataharesca bahyayajfie
adhyatmar ca hareh jiianayajfie mukhyamukhyatvabhyam agna eva
asosapujyebhyah ptirvameva abhiptjyatamaha |

o o ha¥ SN ha¥ . ha¥ hnN
(ITIHTE: TgTh: URMeq: ITH: AGrav daL T TedTcH F &Y
= c _qT a:l_g_ qa_ ha¥ \r‘\ _q_: N o 5 | )
The import of the word Agni is explained in a number of ways:

l.agranitvam agnitvam

(1.STUTIca T 2TRIcaH)

2.agnyatvamagne bhavatvam - uttamatvam

-
(2.3« cqHH HAcdH - SdHIH )
3.agnanetrtvam - prathamapravartakatvam
haN <
Q. MAA]cdH - HIHUIdhcIH )
4.attrtvam - sarhhartrtvam ,haviso attrtvam (adhyatmam ) visayanamttrtvam

(4. 3T~ FEdcad &faN ITjca™ (STATeHd ) [aeamomegeaq. )

5. anganetrtam - sarvasariranar pravartakatvam |

(5. STFAJAH_ - FERIIUT Tadishea ™ | )

6.aganetrtam - svayarh na gacchatah visvasya pravartakatvam |

(6.3FTJA™_ - &9 7 7o 4% Jadecad | )

Through these meanings a number of attributes of the supreme GOD are conveyed.
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The other words of the first hymn also are similarly explained to bring out certain special
characteristics of the supreme GOD.

ii) purohitam - purah anaditah eva hitam |

(if) QU™ - gU: S Tiga: @@ e ))

iii ) prabhumiti udattasvararthah | udattasya uccatarthata iti vaksyati |
(iii) TS ST | ST ITATIAT 3l &40 | )

iv) yjfiasya rtvijam - yajiianam jyotistomadinarm kartrtaya rtvin
namakesu niyamakataya sthitatvena rtvinamakam |

(iv) 5 FefcaeTH - AT SANARAGIT Rl Ricag AHFY FERTHT
Reefdicad TfcaaTHHY | )

v) hotaram - hotr namakataya visisya tatra sannidhyat hotr namakam |

(v) EIANH._ - &1 AT SR o Jifesard &l THw)

vi ) ratnadhatam - ratnarh sukham dhatte iti ratnadhah atiSayena ratnadha

ratna dhatamah | niravadhika nandamityarthah |
(vi) T - T G 9 3fcl THT: AR Tl
T 9T | FRERH agHcad: |)

vii ) devam - kridadi kartaram |

(vii) 3~ FleT HANE)

In this way, all adjectives are explained as conveying the attributes of the supreme GOD.
These attributes are found in the ritual deity Agni also in a limited way. However, these
are unlimited in supreme GOD.

atra uktanarh gunanarm harau niravadhikatvam |
tadadhisthane agnau yathayogyam | evamagnepi || ( mantrarthamafjari)

N\~ ~

(3T ITRIAT IO B AR |
AT ST FURENGH | TERIY | ( HSTEE))
The above explanation is from bahyayajiia (T&I9g]) point of view. From Adhyatma

point of view it is explained as under:

www.tatvavada.org



Rig Bhashya 29

adhyatmaparatvetu ayamarthah purohitam — anaditah sarvanukilam,yajiiasya
jiianayajfiasya rtvijam rtvig bhiitendriyabhimaniniyamakataya tatra sthitattvena
rtvin niyamakam, hotaram indriyakhyagnisu visayalaksanahavisam

hotaram, agnim sarvasarirapravartakam |

(AT F9Y: GURTH - SFTed: qugck(%lﬂsl(-q I FfcasTy.
Slca] TG AT HTETHRTE o Reddeae Tefcdg; wTHeE, EIdR,
S aTEATHY SRS BIdRH, STRH GaariCds )

For the purpose of adhyatma explanation, a Satvika mumuksu has to be taken as

Yajamana atra adhyatmarh sarvatra moksasadhakah kascit satvika eva yajamano

ifieyah | ( mantrarthamanjari ) (35 STEATCH G ST Hi2Id Glfcash T
IS 59 | ( HTES ) )
We may briefly notice the meaning of vayu,indra (49,8 ) etc also.

1. vayuh - vayvadisabdo mahayojavidvadaithibhyam visnau
paramamukhyavrttih | vayvadiprasiddhadevesu tu visnusambandhanimittakah|
[N o R SaN

(1.91g: - TrRATeaES] HeRSTHggeval il Wegeag: | TrRaieiaecdy
d AU a-E: 1)

i) va $abdah balavaci prasiddhah | ayuh gamanakarta | vascasau vayuh -
balarfipah gamanakartaca |

~ [ haNY <
(i 9 Usq: ATl e | AT IHART | MG 9T - dAEY: IHAGRIM | 1)

ii) vati gacchatiti vah , lokasya pranadharanahetutvadayuh |

(ii) ATl DA d: , SIFET TTTNIRIEREE;: |)
iii) vati janatiti vayuh
(iii) AT AT a2 )

iv) vrnoti vriyate iti va vayu

(iv) U ferad 3faT a1 amg)
2. indrah
(2.37%%)
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i) idi paramai$varye ityasmad ran pratyaye indrah
(i) EF6 TR FATEHTE T 9 T )

ii) idam visayajatamuddiséya dravati iti indrah

(if) 3¢ FIvaafREd gafd gid s=0)

iii) idar pSyatiti indrah idamadarsamititi tasmadindro nam indo ha vai nam

esa yo'yarh daksine aksan |
. . [aN (VN [ (oSN ha¥ <
(i) 3¢ R 375;: TEHGANHAN qeATiGrs] ATH el & o 7,
QY ST IR0 L))
In this way, the nirukti (ﬁﬂ% ) of Vedic deities and the adjectives given to them are

explained all along the Bhasya of Sri Madhvacharya, Teeka of Sri Jayatirtha and
Mantrartha Manjari of Sri Raghavendra tirtha. Those who are familiar with Yaska’s
Nirukta and the nirukti of good many words given in Brahmana, Aranyaka and
Upanishads; do not feel tired to go through these niruktis, nor they will consider these as
fanciful. The etymology given in Yaska’s Nirukta and occurring in Brahmana, Aranyaka
etc do not conform to Panini’s etymologies. These are not strictly grammatical
etymologies. In that case, Nirukta and Vyakarana would not have been two different
Vedangas. These etymologies take us deep into the cultural and pre-historical ideas
symbolized by these expressions. These Niruktis are scattered over the entire Vedic
literature. Several of these much has been preserved orally also. Yaska has compiled
some of these. He indicates that there were similar works before him. Sri Madhvacharya
refers to an older Nirukta called Vyasa Nirukta. Yaska’s Nirukta is not Vedanga Nirukta,
nor Panini’s Vyakarana is Vedanga Vyakarana. The Vedanga Nirukta and Vedanga
Vyakarana are mentioned in Atharvana Upanishat. Vedangas as such are mentioned still
earlier. The Vedanga Nirukta is to be found in the very Veda, particularly, in Brahmana
and Aranyaka. These need not be considered as fanciful, simply on the ground that these
do not conform to Panini’s rules. Sri Madhvacharya’s explanation of the names of Vedic
deities and other Vedic works should be comprehended with this background and also the
background of his philosophical approach.

Further, Sri Madhva Bhasya’s commentators have also fully utilized Panini’s grammar to
explain the names of Vedic deities and other Vedic words since Panini’s grammar has
been commonly respected. In this effort, the niceties explained need not be taken as over-
labored since Philosophical explanation needed such niceties. Intellectual exercise at high
level may look over labored to an ordinary man but the scholars should look at it from the
angle of driving point.

In this edition, in addition to Bhasya of Sri Anandatirtha alias Sri Madhvacharya, the
commentary of Sri Jayatirtha, a direct commentary on the Samhita by Sri Raghavendra
tirtha that gives the interpretation offered in Bhasya and Tika in a simple and lucid way,
three sub-commentaries of Srinivasa tirtha, Pandurangi Kesavacharya alias Gururaja.
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Chalari Narasimhacharya and Sri Satyanatha Yati are given. These are well known names
in Dvaita Tradition. However, a brief account of their life and works is given below for
the information of general readers.

Sri Anandatirtha Alias Sri Madhvacharya (1238 to 1317 A.D.)

He is the founder of the Dvaita school of Vedanta. This school was already embedded in
Veda, Upanishads, Itihasa Purana and Pancharatra literature. This is a Vaisnava tradition.
When Sri Sankara propagated Advaita with the concepts of Nirguna, Nirakara Brahman,
and Mithyatva of Jagat, the very core of Vaisnava religion and the realistic philosophy
was hurt. Sri Ramanuja tried to refute the concepts of Nirguna Brahman and
Jaganmithyatva. However, a stronger refutation of these concepts and upholding of Visnu
Sarvottamatva was necessary. Sri Ananda tirtha took this task and rejuvenated the Dvaita
thought already enshrined in Veda, Agama and Itihasa Purana. He commented on
Prasthana Trayi, prepared the digests of Mahabharata and Bhagavata, wrote ten manuals
called Dasaprakaranas, and Tantrasara sangraha, Sadachara smrti etc called treatise on
worship and prayer. His plan of works indicates that it was not merely an academic
programme but a programme to revive and rejuvenate a religion and culture. His Bhasya
on Rgveda is a distinct contribution to the understanding of Vedic thoughts and culture.
He has unearthed the philosophical thought of Rgveda in this work. He has commented
upon the first forty hymns of 1* Mandala of Rksamhita. He has also commented upon the
select portions of Brahmana in his Karmanirnaya and select portion of Aranyaka in his
Aitarcya Bhasya. Its special method and contribution is already discussed above.

Rgbhasya tika of Sri Jayatirtha (1330 — 88 A.D.)

Sri Jayatirtha has been a major commentator on Sri Anandatirtha’s works. He has
commented upon Gitabhasya, Gitatatparya, Brahmasutrabhasya, two Upanisadhasyas,
Dasaprakaranas and Brahmasutra Anuvyakhyana of Sri Anandatirtha. His commentary
on Brahmasutra Anuvyakhyana known as Nyayasudha is an encyclopedic work. All
major issues of Vedanta Philosophy are discussed in this work. There is a detailed review
of Advaita doctrines and a strong refutation. He also reviews the doctrines of
Nyayavaisesika, sankhya, Jainism and Buddhism under Samayapada. This is one of the
major works of Indian Philosophy.

He has written a detailed commentary on Rgbhasya of Sri Anandatirtha. He explains each
hymn of Rgveda selected by Bhasyakara for comment and gives word by word meaning,
grammatical explanation, Risi devata, Chandas etc details and the three levels of meaning
envisaged by Bhasyakara. The Bhasya is very brief. But this commentary makes full
justice to the import of each hymn.

Mantrarthamanjari of Sri Raghavendratirtha (1623 - 71 A.D.)

This commentary is in a more simple style. It explains the import of each hymn closely
following the interpretation offered in Bhasya and Sri Jayatirtha’s Tika. The import of the
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Vedic words and the attributes brought out by the names and adjectives of Vedic deities
are explained in a number of ways so as to bring out the Gunapurnatva of the supreme
GOD. It is simple in style, profound in thought, and very informative with a wide range
of references.

Rgbhasyatika vivrti Padartha Prakasika of Srinivasatirtha (1590 — 1640 A.D)

He is one of the major sub-commentator on Sri Jayatirtha’s works, next only to Sri
Raghavendratirtha. He has commented upon Sri Jayatirtha’s commentaries on
Dasaprakaranas, Gitabhasya and Gitatatparya, Tatvaprakasika and portions of
Nyayasuda. His commentary on Nyayamrtam of Sri Vyasatirtha is in a simple style and
very helpful to understand Nyayamrtam. He has also commented upon 11" skanda of
Bhagavata. He is a disciple of Sri Yadavarya. Some of his works, in a way are
supplements to Sri Yadavarya’s works. To indicate this, he adds the expression tyakta i.e.
remaining portion to these commentaries.

His commentary on Rgbhasyatika is very elaborate. He explains the grammatical points
in detail quoting the relevant sutras of Panini, Vartika statements and other source works
of Vyakarana sastra.

Rgbhasya Tippani Padartha dipika of Pandurangi Kesavacharya (1580 — 1640 A.D.)

He is the son of the elder brother of Ananda Bhattarka Pandurangi. He is another major
commentator on Sri Jayatirtha’s works. His commentary on Nyayasudha known as Sesa
vakyartha chandrika is a large work and covers the entire Nyayasudha excepting the first
five adhikaranas. On these five adhikaranas, his elder brother Sri Vidyadhisa tirtha had
already written a detailed commentary. His commentaries on seven of the
Dasaprakaranas are available. Five of these are already published. His commentary on
Tatparya chandrika of Sri Vyasaraja is a major work. It is full of the explanation of
Purvamimansa nyayas utilized by Sri Vyasaraja in his Tatparyachandrika.

His sub-commentary on Rgbhasyatika is full of grammatical explanations for the Vedic

words occurring in the hymns. He profusely quotes from the works of Vyakarana sastra.
In additions to the meanings worked out for Vedic words in Bhasya and Tika, he works

out some more meanings by offering some more grammatical explanations. His mastery
over Mimansa and Vyakarana is observable in all his works.

Sri Satyanatha’s Rupavatara commentary on Rgbhasyatika (1648-74)
Sri Satyanatha is a powerful writer of Dvaita Vedanta. His Abhinava Chandrika,
Abhinava Tandava is modeled on Sri Vyasaraja’s Tatparya Chandrika and Tarkatandava,

and tries to make fresh points in the same area. His commentaries on Dasaprakaranas
texts are called Parasu to indicate that he will cut the opponents arguments to pieces. His
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abhinava gada is a reply to Appayya Dixita’s criticism of Dvaita doctrines. His
Abhinavamrta is a commentary on Pramanapaddhati. His commentary on Rgbhasyatika
is named as Rupavatara. A special feature of his commentaries is that he traces the
interpolations and deletions in the Bhasya and Tika. He also traces the variant readings.
His arguments are forceful and his approach is novel.

Chalari Narasimhachar’s sub-commentary on Rgbhasyatika (1620-74 A.D.)

He was a contemporary of Sri Satyanatha tirtha. He has written commentaries on
Sadacharasmrti, Yamaka bharata etc. smaller treatises of Sri Anandatirtha. He has a
useful work on Brahmasutra viz. Brahmasutra adhikarnartha sangraha. The sub-
commentary on Rgbhasyatika is his major work. It is very elaborate. It gives a lot of
references in support of interpretation offered in Bhasya and Tika. It is very helpful for
the full understanding of the observations in the Bhasya and Tika. It is widely used by the
scholars and the students.

All these are included in this volume. In addition to the above, there are few more sub-
commentaries on Rgbhasya tika written by Kambaluru Ramachandratirtha. Tamraparni
Acharya etc. It would have been very unwieldy if these sub-commentaries were also to be
included in this edition. As it is this edition is issued in two volumes.

To prepare this edition, manuscripts were procured from Sri Uttaradimath Library,
Pandurangi family collection and one or two other sources. Earlier printed books were
also consulted in the case of Tika, Mantrartha manjari and chalari.

I take this opportunity to record my appreciation of the assistance given by three young
scholars Sri Ramakanta Joshi, Sri Krishnacharya Upadhyaya and Sri H. P. Nagara;.

I thank Sri N. Narasimha Rao, the Chairman of Dvaita Vedanta Foundation for entrusting
the editing of this valuable work to me.

Mahamahopadhyaya

Prof. K. T. Pandurangi

Hon. Director,

Dvaita Vedanta Studies and Research Foundation, Bangalore
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