
“Tjukurpa panya tjamulu, kamilu, mamalu, ngunytjulu ngana na
ungu, ku runpangka munu katangka kanyintjaku.

This Law was given to us by our grandfathers and grandmothers, our
fathers and mothers, to hold onto in our heads and in our hearts.”

Quote from Uluru-Kata Tjuta Cultural Centre

What is Tjukurpa? 
Tjukurpa (pronounced like Chook-orr-pa) is the foundation of Anangu life
and society. It has many complex but complementary meanings. T j u k u r p a
re fe rs to the creation period when ancestral beings,T j u k a ri t j a ,c reated the
world as we know it now. It is also the law for relationships betwe e n
p e o p l e ,p l a n t s , animals and the land. It is the past, the present and the
f u t u re . It is also the stories that hold this know l e d ge .

‘ D re a m t i m e ’ or ‘ d re a m i n g ’ is often used to describe the way indige n o u s
Au s t ralian see their ori gi n s .This translation suggests that the beliefs are
u n real and easily fo rgo t t e n .Tjukurpa is no dream and Anangu do not use
the wo rd ‘ d re a m t i m e ’ in Anangu language s .T h e re is not one English wo rd
that conveys all the meanings which is why the Pitjantjatjara wo rd
Tjukurpa is used in the Pa rk .Ya n k u ny t j a t j a ra Traditional Owners use the
wo rd Wapar (pronounced wo p - a rr ) .

The Creation Period 
The world was once a fe a t u reless place. None of the places existed until
Tjukurpa ancestors , in the fo rms of people, plants and animals, t rave l e d
w i d e ly across the land. T h e n , in a process of creation and destru c t i o n ,t h ey
fo rmed the world as we know it today. Fo r
Anangu the land is inhabited by dozens of
a n c e s t ral beings. Their journ eys and activities
a re re c o rded at sites linked by iwa ra (paths or
t ra ck s ) . These iwa ra link places that are
sometimes hundreds of kilometres outside the
Pa rk and beyond Pitjantjatjara and
Ya n k u ny t j a t j a rra country. The Mala T j u k u r p a ,
for ex a m p l e ,i nvo l ves three groups of mala
( ru fous hare - wa l l aby people) who travel fro m
the north to re a ch Uluru . Two groups then
flee south and south-east to sites in South
Au s t ra l i a . Ku n i ya Tjukurpa invo l ves the trave l s
of the woma python from the east. M a ny
other Tjukurpa such as kalaya (emu ) ,l i ru
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(poisonous snake ) ,l u n g k ata (blue tongue lizard )
luunpa (kingfisher) and tjintirtjintirpa (willie wag t a i l )
t ravel through the Pa rk . Other Tjukurpa affect only
one specific are a . M a ny exploits of Tjukurpa invo l ve
the creation beings going undergro u n d .

Evidence of Tjukurpa stories can be seen at Uluru . Fo r
example the battle wounds of Liru and Ku n i ya
Tjukurpa can be seen on the face of Uluru near
Mutitjulu wa t e r h o l e .

L a n d ,‘ m a p p e d ’t h rough the events of T j u k u r p a ,i s
t h e re fo re full of meaning. Tjukurpa is the basis of all
Anangu know l e d ge .

T h ey identify themselves through the T j u k u r p a . W h e re
t h ey are born ,w h e re they live and where they die are
of great signifi c a n c e . When Anangu travel across the
l a n d ,t h ey do so with the know l e d ge of the exploits of
the ancestral beings. Their know l e d ge of the land, a n d
the behaviour and distribution of plants and animals is
based on know l e d ge of T j u k u r p a . This is re c o u n t e d ,
maintained and passed on through cere m o ny, s o n g ,
dance and art .

Social Structure
Anangu re fer to sites as being ‘ my gra n d m o t h e r ’ or ‘ my
gra n d fa t h e r ’ because they are part of the land. T h ey
identity with land and Tjukurpa shapes their
relationships with other people.

The kinship system, based on T j u k u r p a ,p re s c ribes a
ra n ge of proper behaviour within the immediate fa m i ly
and with other re l a t i o n s . It gi ves rules about marri age ,
and other relationships between men and wo m e n ,
young and old. Fa m i ly obligations extend to the entire
l a n g u age group and into other language gro u p s .
Anangu can wo rk out their obligations to each other
even if they have never met. A n t h ro p o l o gists descri b e
the kinship system as a ‘ cl a s s i fi c a t o ry ’s y s t e m , that is, a l l
m e m b e rs of the language group are ‘ cl a s s i fi e d ’a s
re l a t i o n s .

Moral Belief System 
Tjukurpa provides beliefs and morals with which to
j u d ge right and wro n g . Tjukurpa guides daily life
t h rough a series of symbolic stories and metaphors .I t
gi ves people info rmation but also obligations and
re s p o n s i b i l i t i e s .The stories are not simple stori e s ,b u t
re p resent tech n i c a l ly complex explanations of the
o ri gins and stru c t u re of the unive rs e , and the place and
b e h aviour of all elements within it. U n d e rstanding of
s u ch stories increases throughout Anangu live s . For a
ch i l d , a story may be a moral tale about gre e d ,w h i l e
for an adult it may provide ve ry complex ex p l a n a t i o n s
of ethical behav i o u r.

Law 
Tjukurpa establishes the rules used to gove rn society
and manage the land. It dictates correct pro c e d u re s
for dealing with pro bl e m s , and penalties for bre a k i n g
the Law. The proper way of doing things is the way
things are done in T j u k u r p a . Since the coming of non-
A b o ri ginal people Anangu have had to modify some of
the penalties under traditional Law. T h ey have also
adapted non-Abori ginal law to help enfo rce T j u k u r p a .
S a c red sites are protected under Commonwealth and
N o rt h e rn Te rri t o ry legislation and hunting and fo ragi n g
rights are protected under the legislation and lease
agreement with Pa rks Au s t ra l i a . The U l uru-Kata T j u t a
National Pa rk Plan of Management helps pro t e c t
Tjukurpa by using it as a guide for making
m a n agement and policy decisions.

Passing on Tjukurpa 
Tjukurpa is not written dow n , but learned by living
and memori s i n g . It is a cultural obligation to pass on
this know l e d ge to the right people. C e remonies play
an important role in the passing on of know l e d ge .
S p e c i fic people or groups in the kinship system have
responsibility to maintain diffe rent sections or
‘ ch a p t e rs ’ of  T j u k u r p a . These ch a p t e rs may relate to a
s p e c i fic site, or a section of an iwa ra (ancestral path).
This know l e d ge is care f u l ly passed on to people who
h ave inherited the right to that know l e d ge thro u g h , fo r
ex a m p l e , their birt h p l a c e , or earned the ri g h t , fo r
ex a m p l e , by pro gre s s i ve attendance at cere m o n i e s .

T h e re are many interrelated devices for re m e m b e ri n g
T j u k u r p a ,s u ch as specific ve rses of inma (songs), s i t e
related stori e s , ritual dances or ro ck art . The iwa ra
( a n c e s t ral paths) are recalled in long sequential lists of
s i t e s , sometimes including sites beyond country which
has been visited, and including sites belonging to other
p e o p l e . Tjukurpa may also be re c o rded in phy s i c a l
fo rms such as objects. Some objects are created for a
s p e c i fic ritual and then destroye d ,o t h e rs are ve ry old
and passed on from one ge n e ration to the nex t .
Tjukurpa is also re c o rded in va rious designs and
paintings such as the ‘dot ’ paintings of the We s t e rn
D e s e rt . These designs are often sacred and their use is
re s t ricted to specific groups or individuals.

Tjukurpa is ex t re m e ly important to Ana n g u .T h ey say
t h ey can share some of its info rmation with non-
A b o ri ginal people, but the secret sacred info rm a t i o n
must stay only with Ana n g u .
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